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The story behind the story, 
They are always looking for the story after the story 
Which means they will never understand the story. 
 

Which means it will go on and on.  

-Naomi Shihab Nye, “The Palestinians Have Given Up Parties,” 19 
Varieties of Gazelle: Poems of the Middle East, (New York: Greenwillow 
Books, 2002), 61.  
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ABSTRACT 
 

Prior to 1967, the liberation of the Palestinian people meant a coordinated attack by the 

Arab armies on Israel.  After 1967, the liberation of the Palestinians fell to the people who 

inhabited the Territories-West Bank and Gaza and the refugee camps.  The liberation became 

less of an elite, intellectual concept and more of a grass roots desire.  These changes manifest 

themselves in a number of ways, but none so important as the changes in people and how their 

experiences relate to diplomatic and military data. Using oral history, memory and experience 

this work seeks to connect these three categories of data.   

The 1967 War was a turning point in the development of Palestinian identity both 

collectively and individually, however, this aspect of the war has been largely overlooked by 

scholars.  By looking at the legacies of the British Mandatory period, the 1948 War, the affects 

of Pan-Arabism, the United Nations and the Palestine Liberation Organization, a greater 

understanding of the 1967 War and its importance on the individual level can be seen.   

This work examines not the diplomatic and course of the war, but how this war affected 

individual Palestinians using oral histories and personal experience.  Due to the availability of 

sources, it focuses mainly on experiences of Palestinians within the West Bank and on men.  

Sources for women are more difficult to find and although female recollections included, gender 

is not discussed.   This work relies heavily on experiences of Arabs in America and works in 

translation.  As such, a discussion of the 1967’s War impact on America is also discussed in 

detail.   
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CHAPTER 1 

INTRODUCTION 

Often forgotten or glossed over in the recitation of the Arab-Israeli dispute is the 1967 

War.  Also known as the “June War” or the “Six Day War,” this war was exactly that-six days in 

June.  Within less than a week, the Israeli Air Force was able to disable or destroy the entire 

Egyptian and Syrian air forces, crippling both armies and leading ultimately to defeat for the 

third time in nineteen years.  But the impact of this event can be seen in another light.  This war 

was the focus point of disparate ideas and situations.   

This defeat also destroyed pan-Arabism, the reigning ideology.  The pan-Arab concept 

grew out of Jamal Abd Al-Nasser’s desire to create an overarching Arab state, as illustrated by 

the creation of the United Arab Republic (which lasted about 5 years with the original members, 

Syria and Egypt). This greater Arab state would serve to insulate the Arabs against the 

imperialism which had prevailed over them for the past four hundred years, first of the Ottomans 

and then of the various European powers.
1
  In the 1950s, this desire evolved into a greater Arab 

alliance under the concept of pan-Arabism to liberate Palestine and the Palestinians from the 

‘imperial designs’ of Israel and to eliminate Israel as a national entity, usually through the 

metaphor of driving the state and its people into the sea.
2
 The concept of the liberation of 

Palestine was not initially the focus of the pan-Arab movement, but was transformed into it as 

Arab leaders, namely Jamal Abd Al Nasser, found this would unify their populations.   

This work does not attempt to recreate the military history of 1967, nor does it attempt to 

chart and analyze the overarching diplomatic history that surrounded or led to the 1967 War as 

both of these concepts are well represented in the current literature. Many social histories focus 

first on 1948 and the subsequent establishment of Israel or on both Intifadas, omitting discussion 

                                                 
1
 The word imperialism usually implies a degree of exploitation of the population combined with 

an increasing bureaucratic control over rural areas, and although this may be true for the British 

and Israeli periods, it is not applicable to the Ottoman period.  Imperialism here is therefore used 

in the purest connotation, meaning exerting political control over a given region.   
2
 Avi Shlaim addresses this point explaining that the Zionists believed “the motive behind the 

invasion [1948 Arab invasion of Israel which led to the 1948 War] was to destroy the newly born 

Jewish state and to throw the Jews into the sea.” Avi Shlaim, “The Debate about 1948,” ed. Ilan 

Pappé, The Israeli/Palestinian Question, (London: Routeledge, 1999), 186.  
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about the impact of 1967, which is only recently beginning to be reexamined and reinterpreted.  

This study strives to bridge the gap between 1948 scholarship and Intifada scholarship to create a 

fuller narrative of the period from the perspective of the individuals who lived it by charting the 

development of the secular Palestinian nationalist consciousness. 

The intention of this author is to offer a chronicle of the development of Palestinian 

nationalism through experience and memory and how the 1967 War redefined these feelings.
3
  

Although some military and diplomatic history will undoubtedly be needed and discussed, the 

focus of this work is on the social history and the experiences of those people both within the 

Arab world and outside of it.  The 1967 Arab-Israeli War was perhaps most important socially to 

contemporary Palestinian people and to many Arabs around the world. This war showcased so 

abruptly the weaknesses of the Arab armies and their suppliers.
4
 The 1967 War was a significant 

event in the Arab-Israeli crisis, as it continued many trends from earlier, but also added new ones 

such as a confirmed Palestinian nationalism, a radicalized the role of the Palestine Liberation 

Organization, and another group of displaced persons.   

Historiography 

The majority of the historiography on the social aspects of the Arab-Israeli conflict focus 

either on the 1948 War or on the current Intifadas.  Although both of these events are 

undoubtedly significant, the knowledge gained from them is incomplete without an 

understanding of what happened between the wars and how the change in Palestinian identity 

affects the type of the conflict.  By attempting to bridge the gap between scholarship, this work 

hopes to show that the 1967 war was a turning point in the Arab-Israeli conflict not only 

militarily, as many authors have already shown, but socially as well in that it provided a focal-

point for Palestinian nationalism.   

The social impact of the 1967 War has rarely been published as part of the discourse.  

Most works tend to focus on the diplomatic history and the military course of the war.  As the 

focus of this work is how the 1967 War altered Palestinian nationalism, discussions of some 

                                                 
3
 Although separating religious identity from national identity is difficult, in this period, the 

religious connection with nationalism was not as tightly intertwined as during the later part of the 

twentieth century.  Therefore, this work seeks to examine secular nationalism.   
4
 The very words used to designate the wars in the Middle East betray underlying bias.  For 

reasons of consistency and to be as unbiased as possible, the wars will be referred to by year, 

using 1948 War and 1967 War, instead of the War for Israeli Independence, or June War/Six-

Day War respectively for example.   
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theories surrounding the 1967 war need to be included.  Perhaps the best source for the 1967 War 

is Michael Oren’s Six Days of War: June 1967 and the Making of the Modern Middle East.  This 

book is the most comprehensive evaluation on the subject available, making excellent use of 

available sources from many sides, allowing the readers to make their own judgments.   Other 

excellent sources include the The June 1967 Arab-Israeli War: Miscalculation or Conspiracy? 

and The Six-Day War: A Retrospective.  The first, edited by Elias Sam’o and published in 1971, 

contains a collection of articles written by many of the top political scientists and scholars.  The 

second is the published texts from a conference co-sponsored by the Middle East Institute, Johns 

Hopkins University and the Center for the Study of Foreign Affairs in Rosslyn, Virginia on the 

twenty-fifth anniversary of the war. Edited by Robert Parker and published in 1996, The Six-Day 

War: A Retrospective is a collection of presentations, comments and discussions by top officials, 

Israeli, American, Egyptian, and Russian who served their respective countries during the 1967 

War. From these two sources, the views and questions raised by the 1967 Arab-Israeli war and 

the degree of involvement of each nation can be examined in two contexts; however neither 

addresses the conditions of the Palestinian people whose lives were touched by this war.   

The 1967 War, although short in duration, has had effects which have lasted many years 

beyond the conflict itself.  Many of these effects, particularly those related to the social-historical 

context, remain unexplored.  The 1967 War was a very controversial war, whose causes and 

effects have been debated by political scientists and historians since soon after its end.  Isaac 

Deutscher explains that the June crisis, “revealed some of the basic weaknesses of Arab political 

strategy: a proneness to emotional self-intoxication, and an excessive reliance on nationalist 

demagogy.”
5
  Another key to understanding the 1967 war, according to Bernard Reich, is that at 

the start of the war Israel saw itself as a biblical David surrounded by the modern equivalent of 

Goliath.
6
  

The greatest questions in relation to the 1967 War do not focus on the actual course of the 

war, but the causes of it.
7
  The causes and effects are hotly debated, in addition to the possible 

                                                 
5
 “Interview with Isaac Deutscher: On the Israeli-Arab War," The June 1967 Arab-Israeli War: 

Miscalculation or Conspiracy?, ed. Elias Sam'o (Wilmette, IL: Medina University International 

Press, 1971). 54. 
6
 Bernard Reich, “The Israeli Response,” ed. Robert Parker, The Six-Day War: A Retrospective, 

(Gainesville, FL: The University Press of Florida, 1996), 119. 
7
 The course of the war will be discussed in chapter four as it relates to personal experiences. 
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opportunities to halt the escalation of the conflict into a war.  Discourse about these subjects falls 

into a number of categories, the most scholarly of which take many different views into account. 

The amount of causes and the lack of interconnectedness of the causes illustrate that 1967 was in 

fact a coming together of disparate phenomena.  

The causes each scholar gives for the 1967 War depend on their discipline and area of 

research, as well as on the year they wrote their piece.  Earlier arguments focus on the effects of 

individual acts such as Russian misinformation to Egypt, the pulling out of the United Nations 

Emergency Force (UNEF) from the Sinai border between Egypt and Israel, the Fatah guerilla 

raids into Israel from Jordan and Syria and the closing of the Strait of Tiran.  Recent analyses are 

more apt to chart the course of the war and diplomatic happenings focusing on each side’s lack 

of unity in lieu of the above mentioned specifics, and argue for a more integrated approach when 

looking at the causes.   

Egyptian officials on May 13, 1967 received information from Russian intelligence that 

the Israelis were concentrating troops along the Syrian border.
8
  This prompted Egypt to transmit 

the information to Syria.  With the opening of Soviet archives, modern scholars believe this to be 

a false report, but at the time, the Soviets upheld its truth.  This, at least according to L. Carl 

Brown, began the war talk.   

The United Nations Emergence Force (UNEF) was installed along the Egyptian-Israeli 

border after the 1956 Suez War.
9
  U Thant , Secretary-General of the United Nations, believed it 

was the prerogative of the Egyptians to request the removal of UNEF forces.
10

  Early scholars 

accuse U Thant of complacency in his willingness to comply with this Egyptian request. The 

recent literature is much more focused on the broader role of the United Nations (UN) and their 

collective inability to avert disaster, and has at least partially rehabilitated the reputation of U 

Thant and his role in the affair.
11

   

                                                 
8
 L. Carl Brown and Richard B. Parker, “Introduction,” The Six-Day War: A Retrospective, ed. 

Robert Parker, (Gainesville, FL: University Press of Florida, 1996), 6, for a full discussion see L. 

Carl Brown, “Origins of the Crisis,” The Six-Day War: A Retrospective, ed. Robert Parker, 

(Gainesville, FL: University Press of Florida, 1996), 13-73. 
9
 As this war is of little consequence to Palestinians, it will not be discussed in detail.   

10
 Michael Oren, Six Days of War: June 1967 and the Making of the Modern Middle East, 

(Oxford: Oxford University Press, 2002), 70. 
11

 See I. William Zartman, “The United Nations Response,” The Six-Day War: A Retrospective, 

ed. Richard Parker, (Gainesville, FL: University Press of Florida, 1996), 74-118. 
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In the years leading up to 1967, a guerilla group called Fatah formed and conducted raids 

along the Syrian-Israeli border, also known as the Golan Heights.  These raids were significant in 

that they held the attention of the Israeli government. Early scholarship discusses the Fatah raids 

as precursors to the 1967 war that should have been heeded,
12

 but recent scholarship argues that 

the raids themselves were not as important as the retaliation raid at Al Samu’, Jordan. In the raid 

at Al Samu’, “Eighteen Jordanian soldiers and civilians were killed and fifty four wounded.”
13

   

The one cause whose argument has literally remained unchanged is the effects that the 

closing of the Strait of Tiran and the Gulf of Aqaba had on the entire crisis.  Scholars agree that 

this was the last straw for Israel because it challenged its economic independence and by doing 

so, created a threat that could not be ignored.
14

 Freedom of navigation of the Strait of Tiran and 

through the Gulf of Aqaba was a stipulation emerging out of the peace treaty for the 1956 Arab-

Israeli War.  Reich argues, “Israel maintained that the strait was an international waterway and 

should be open to Israeli shipping and that a blockade of the Gulf of Aqaba was an aggressive 

act.”
 15

   

Elias Sam’o sees the 1967 war as being precipitated by the 1956 Suez War.  The 1956 

War fostered the “creation of the United Nations Emergency Force (UNEF) in the Sinai and the 

opening of the Gulf of Aqaba for Israeli shipping.”
 16

  Sam’o argues, it was changes in these two 

elements “which raised the level of tension to a breaking point.”
17

 Bernard Reich does not 

attribute the same significance to the UNEF pullout as Sam’o, but does acknowledge a 

connection.   

L. Carl Brown disagrees with Sam’o and Reich, arguing that the Fatah raids from Syria 

on Israel were most important in precipitating the 1967 War and sees these raids as having two 

                                                 
12

 Charles W. Yost, “The Arab-Israeli War: How It Began,” The June 1967 Arab-Israeli War: 

Miscalculation or conspiracy?, ed. Elias Sam’o, (Wilmette, IL: Medina University International 

Press, 1971), 19-32. 
13

 Ibid., 20 
14

 Simon Flapan, "The Arab-Israeli War of 1967: A Reply to Isaac Deutscher," in The June 1967 

Arab-Israeli War: Miscalculation or Conspiracy?, ed. Elias Sam'o (Wilmette, IL: Medina 

Unversity International Press, 1971), 83; Reich,“The Israeli Response,” 123; Yost, “The Arab-

Israeli War: How It Began,” 29. 
15

 Reich, “The Israeli Response,” 122. 
16

 Elias Sam’o, “The June 1967 War: Miscalculation or Conspiracy?,” ed. Elias Sam’o, The June 

1967 Arab-Israeli War: Miscalculation or conspiracy?, (Wilmette, IL: Medina University 

International Press, 1971), 148. 
17

 Ibid. 
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main significances.  First, these raids marked the appearance “of an independent, organized 

guerilla movement devoted to a relentless campaign against Israel.”
18

  Although this is true, the 

impact Fatah had is a debatable conclusion, as Fatah did not have a large following before the 

1967 War.  Brown also argues that the raids were a manifestation of pan-Arab feeling, as it was 

the first time an Arab regime (Syria) supported an official resistance movement against Israel.  

Further, these raids were Soviet supported and increased the possibility of Arab collusion with 

each other.
19

  Although they had this potential in practice, the divisions among the Arab nations 

were quite pronounced before, during and after the 1967 War. 

On April 7, 1967, there was an exchange of fire along the Israeli-Syrian border, which 

Charles W. Yost argues was a precipitating factor and a foreshadowing of the conflict to come.
 20

  

He argues further that the Al Samu’ retaliation and mid-May Israeli statements of compromise 

were meant to allay the violence, but in fact contributed to it as the retaliation raid was seen as 

disproportionate and misplaced, while the statements of compromise were taken to be signs of 

weakness.
21

  Said K. Aburish disagrees with Yost, arguing the raids could not have been the 

main reason for war, and argues instead for the UNEF pull out.  He explains that anti-Nasser 

propaganda from Saudi Arabia and Jordan increased and spurred Nasser to request the removal 

of the UNEF, causing the Israelis to feel nervous and vulnerable.
22

  Michael Oren explains that 

the retaliatory raid at Al Samu’ was carried out in response to Israel’s belief that it was a 

gathering station for terrorists.
23

  An early scholar and former American ambassador, Charles W. 

Yost argued that Al Samu’ was a “disproportionate and misplaced retaliation” to the Fatah 

guerilla raids.  Oren adds to this significance, explaining that these raids put Jordan’s King 

Hussein in a bad position internationally.  They called his nationalism into question as well as his 

                                                 
18

 Brown, “Origins of the Crisis,” 17. 
19

 Ibid.  
20

 Ibid., 21.  
21

 Yost sees these as the major factors, but does also acknowledge that the advance of the United 

Arab Republic (UAR) troops into Sinai, and the UAR blockade of the Strait of Tiran as major 

causes. Yost, "The Arab-Israeli War: How It Began," 31. 
22

 Said K. Aburish, Arafat: From Defender to Dictator, (New York: Bloomsbury Publishing, 

1998), 66-67. 
23

 Oren, Six Days of War, 33. 
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ability to lead within the region and around the world, causing him perhaps to make rash 

decisions during the war in an attempt to save his throne.
24

    

Some authors prefer to periodize the war in order to understand the causes.  Simcha 

Flapan provides a useful periodization in his analysis of the conflict.  Unlike Sam’o and Yost, 

Flapan does not see the causes of 1967 as being in 1956, but in the months immediately 

preceding June 1967.   He divides the causes into two stages, those of May 14-23, 1967 and May 

23-June 4, 1967.  The first period is characterized by anti-imperialist overtones in an Arab effort 

to support and defend Syria from the Israelis, due to Russian misinformation.  Flapan’s second 

period is characterized by a more anti-Zionist policy embodied in the blockage of the Strait of 

Tiran.
25

  Based on the low numbers of Egyptian troops and arms on the Israeli border, he rejects 

the argument that the Egyptian buildup on the border with Israel was a direct threat and argues it 

was more an empty threat that attempted to demonstrate power.
26

  Flapan argues that peace 

would have been possible until the closing of the Strait to Israeli shipping, as this was a direct 

threat to Israel’s economic survival.
27

   

Michael Oren provides an updated periodization, focusing on all events which occurred 

prior to May 17, May 17-May 29, and May 31-June 4.
28

   This roughly corresponds with 

Flapan’s periodization, but focuses less on events, and more on the broad timeline, taking into 

account diplomatic activities outside of the nations involved, i.e. the United States, Yemen, and 

the Soviet Union.  This serves to give a more integrated approach allowing for the interference of 

global diplomacy, which the previous scholarship did not deem as necessary.  

Charles W. Yost argues that neither side wanted war overtly, but through various 

escalations, fell into it.  Reich agrees that the Israelis did not want war, but argues that they were 

fully ready for it.
29

  He warns, however, “survival cannot indefinitely be preserved by military 

force or territorial expansion, that displays of inflexibility and arrogance are not effective modes 

of international intercourse, and that in particular there will be no security for Israel, whatever 

                                                 
24

 Ibid., 36. 
25

 Flapan, "The Arab-Israeli War of 1967: A Reply to Isaac Deutscher," 73-76 
26

 Ibid., 81 
27

 Ibid. 
28

 Please see Chapters Two, Three and Four, pages 33-169 in Oren for more information. 
29

 Reich, “The Israeli Response,” 125. 
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the political and financial cost, until the million or more Palestinian refugees have been 

compensated, resettled and restored.”
30

The arguments, made when discussing the causes of the 1967 War, focus on the four 

factors mentioned above: Russian misinformation, the removal of UNEF forces, the Fatah raids 

and the closing of the Strait of Tiran.  Each of these events were orchestrated by different groups, 

who often were not in communication with each other.  Most authors agree that the closing of the 

Strait of Tiran was the final stage before the Israeli government felt compelled to declare war.   

However, these authors still agree that the Arab governments did not recognize this direct 

correlation and were therefore quite unprepared for war when it did come.  In fact, most Arab 

governments believed due to the previously mentioned Israeli conciliation requests and 

intelligence failures, that Israel was weak and would not retaliate.  This assumption is quite 

possibly the main reason for the Arab defeat, and was compounded by the lack of Arab unity. 

Oral History 

“My history is the history of my generation.  You cannot separate the ‘I’ and the ‘we.’  

My experience is not more unique than the experience of hundreds of thousands of 

Palestinians; the difference is like between one thumb print and another.”
31

   

 

Fatma Müge Göçek argues, “the site of narrative discloses the experiences that unite 

social groups into political communities-the stories of the past and the present are told and retold 

to include historical memories of certain social groups.”
32

 The purpose of oral history is two-

fold.  First, oral historians intend to leave a legacy in the collections they establish and second, 

they intend to use these collections to understand the impact of events upon the individual.  War 

narratives are the most common genre of oral histories, as they provide the historian with an 

exact date/period for corroborative purposes.
33

  Although war narratives are the most common, 

this does not mean that others do not exist nor that the narratives that center around a war deal 

                                                 
30

 Yost, “The Arab-Israeli War and How it Began,” 31.  
31

 Staughton Lynd, Sam Bahour, Alice Lynd eds., “Salah Ta’amari”, Home Land: Oral Histories 

of Palestine and Palestinians, (New York: Olive Branch Press, 1994), 67.  Hereafter cited as 

Lynd, Bahour and Lynd, “Salah Ta’amari,” page number.  
32

 Fatma Müge Göçek, “Introduction: Narrative, Gender, and Cultural Representation in the 

Constructions of Nationalism in the Middle East,” Social Construction of Nationalism in the 

Middle East, (Albany, NY: State University of New York Press, 2002), 5.  
33

 Alessandro Portelli, “Oral History as Genre,” Narrative and Genre, eds.Mary Chamberlain 

and Paul Thompson, (London: Routledge, 1998), 31. 
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solely with battle.  This work will deal with the social impact of the 1967 War, namely the 

development of Palestinian nationalism, upon many Palestinians who lived through it.  By using 

oral histories, the impact that this war has had upon memory can also begin to be analyzed.  

A single oral history, taken alone, cannot illustrate anything but the particular experience 

of the individual interviewed.  When collected, they give the oral historian a basis for 

comparison.  The questions of validity and accuracy create a source of controversy for oral 

historians.  The validity of the scholarship is questioned partly because all subjects are still alive.  

Oral sources have problems and many traditional historians criticize it for its reliance on a 

source’s memory, which is inevitably fallible.  As Gary K. Okihiro notes in his article, “Oral 

History and the Writing of Ethnic History,” the distinctions remain between “individual 

perceptions of historical reality and historical reality.”
34

 For oral historians, the legitimacy of the 

subject’s beliefs can be taken, but their accuracy needs to be carefully analyzed.  Historical 

methodology looks often to corroborate source material and claims in order to establish 

legitimacy for that source.  Although this first method can potentially prejudice responses, it can 

also save the interviewer countless hours and pages of useless ramblings. 

Some historians, such as Barbara Tuchman criticize oral history and oral historians like 

Alessandro Portelli, for being indiscriminate in their archiving of sources.
35

  They mean that oral 

histories are not always directed towards a specific goal, but deal with broad concepts.  This can 

lead to a shallow history with limited usefulness, if any.  This problem can be remedied with the 

questioning of subjects with an eye towards a particular project and/or the application of 

historical methodology.  In other words, questions for subjects should not be so broad as to ask, 

“tell me about your life.”  They should be pointed, such as“Tell me about your experience” in a 

given place or time. By doing this, the interviewer increases the chances of avoiding rambling 

explanations that have no historical significance.  They also increase the likelihood that the oral 

source will be useful in the future and will not be so broad as to be obsolete.   

                                                 
34

 Gary K. Okihiro, “Oral History and the Writing of Ethnic History,” Oral History: An 

Interdisciplinary Anthology, eds. David K. Dunaway, Willa K. Baum (London: AltaMira Press, 

1996), 204. 
35

 Barbara Tuchman, “Distinguishing the Significant from the Insignificant,” Oral History: An 

Interdisciplinary Anthology, eds. David K. Dunaway, Willa K. Baum (London: AltaMira Press, 

1996). 
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In the application of historical methodology, Jan Vansina argues that oral histories “are 

historical sources which can provide reliable information about the past if they are used with all 

the circumspection demanded by the application of historical methodology to any kind of source 

whatsoever.”
36

  Vansina is referring to the selective use and comparison of oral sources with 

others of the same kind, as well as with written documents.  Gary K. Okihiro warns there is a 

difference “between the process by which archival history is written and by which history 

derived from oral documents is written.”
37

  In the scope of this work, corroborating oral evidence 

with historical documentary evidence has been done when the documentary evidence is 

available.  However, the thrust of this project is on individual perceptions and memory 

formation, an area where documentary corroboration is difficult. 

Perhaps some of the most burning and controversial of questions in the use of oral 

histories are those of validity and reliability.   William Cutler, III criticizes oral history as being 

too subjective, too reliant on the memory of a subject, a memory and perception which is 

constantly changing or at the very least regularly being modified. But Cutler realizes, “the oral 

historian can exert at least some control of his primary resource, the respondent, and strive to 

minimize the number of errors in the memoir which is produced,” unlike other historians who 

cannot guarantee the accuracy or biases of their sources.
38

  Again, this goes back to the proper 

use of historical methodology.  

There are two types of oral historical methodologies, note taking and tape recording.  I 

used both methods in the interviews I conducted with Khaled Diab, Sami Qubty, Riad Mansour, 

Muhammad Lutfi and Ahmed Mubarak over a weekend in May 2003. Diab spoke mainly to his 

experiences in 1948, but he also about his experiences in America during and after 1967.  

                                                 
36
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Mansour, Lutfi, Qubty and Mubarak are all younger than Diab, and have little to no recollection 

of the 1948 War.  For them, 1967 appeared to be more important on a personal level.   

To supplement my oral interviews, I have used both collected and edited oral history collections, 

Staughton Lynd, Sam Bahour and Alice Lynd’s Home Land: Oral Histories of Palestine and 

Palestinians allow those they interviewed to speak without a lot of editing.  A second oral 

collection I use is Michael Gorkin and Rafiqa Othman’s Three Mothers, Three Daughters, which 

like the Lynd, Bahour and Lynd collection, allows those interviewed to speak for themselves, but 

gives the reader short contextual introductions.  Unlike either of the previous two collections, 

John and Janet Wallach’s book, Still Small Voices is highly edited with the Wallachs telling 

stories based on oral interviews.  Because of the editing in these works, the information 

contained within is secondary. For short biographical sketches of those interviewed by myself 

and within the Lynd, Bahour and Lynd oral history collection, please see Appendix A.   

For the format of this work, I have chosen, in many places, to allow those interviewed to 

speak for themselves, and have made use of extended quotes where possible.  This is done in an 

attempt to combine both the biography concept and montage concept of oral history.
39

  Although 

these concepts are usually used in visual media, they are also applicable when applied to the 

page.  In areas where available, I give biographic information of the speaker and have tried not to 

break up the flow of their recollections.  When this was not available, as was often the case in the 

collected oral histories, I have chosen to use the more montage form, in order to compare, 

contrast or otherwise show variations in memory.   

Memory 

Tell us not what people did, but what they wanted to do, what they believed they were 

doing, and what they now think they did.
 40

-Alessandro Portelli 

 

 Very closely connected to the issues of oral history are the issues of memory.  As the 

Portelli quote above explains, what is perhaps more important than historical accuracy in 

people’s recollections, is how their perception of past events shapes their perception of present 

realities.  For the most part memories and recollections will be used interchangeably in this 

work.  Both deal with remembered events and connote a degree of fallibility.  This is not to say 
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that those interviewed deliberately remembered falsehoods.  There is no question whether 

everything told to an interviewer is absolute fact; it is not.  It is not, nor could it ever be, but it is 

their truth and perception of the event.  To use a modern example, if five people see a car 

accident, there will be five different stories told. This is a flaw in human nature; in this work, this 

flaw will be used to establish the collective memory of a people and the formation of their 

collective identity.  The preconceived notions and prejudices of those portrayed in this work are 

acknowledged and again used to establish collective memory and identity.   

Memory is usually the realm of the psychologist or sociologist, and historians happily 

leave them to it because of the many problems the concept of memory engenders.  David Ritchie 

notes that people are constantly reevaluating their lives and only remember what was significant 

or exciting to them.
41

  This work and the interviews included within it are excellent examples of 

this.  For some of those interviewed, what was most significant to them was not the military 

details and minute politics between 1948 and 1967.  Despite their varying degrees of political 

awareness and activism, it was the refugee problems, the fear of massacre, and in 1967, that 

Jamal Abd Al Nasser was disgraced along with the concept of pan-Arabism.  This work captures 

the feelings of those people interviewed within the late twentieth and early twenty-first century, 

and within the context of the current Arab-Israeli, Palestinian-Israeli dispute.
42

  

For many Palestinians, the experiences concerning the last sixty years are a very sensitive 

topic.  For those who lost their homes, land, loved ones or faith in humanity during this war, 

speaking about it is very difficult.  For this reason there is great diversity in the oral interviews 

and collections I have created or used for this study.  Some people have remembered their 

experiences in great detail, recalling exactly where they were during all six days.  Some might be 

skeptical about these exact recollections, but comparison can carefully be made with other 

tragedies such as the death of John F. Kennedy or more recently, September 11, 2001.  Those 

who lived through these events will undoubtedly know where they were during that day and the 

days immediately following.  However, not everyone’s memory is as sharp.  Due to the 

sensitivity of the subject, others interviewed used one experience or event to explain the war and 
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its effect on them.  This could be selective memory, perhaps other memories are too painful to be 

told, or are selectively being told to the interviewer.   

Palestinian Identity 

The 1967 War changed many Palestinian’s concept of identity.  Modern Palestinian 

ethnic identity is linked to various concepts based both on ethnicity and nationalism.  Arabs form 

a distinct ethnic group and within the last two centuries have begun allying themselves based on 

nationality as well.  John Higham defined an ethnic group as resembling “A family in sharing a 

presumption of common origin and a sense of obligation to all who display marks of that origin.  

Thus ethnicity, although it often articulates and advances material interest, centers in tradition.”
43

  

However, many Arab groups have their own distinct ethnicities based on their own nationalisms.  

Higham defines nationalism as an “especially strong form of ethnic feeling that demands the 

creation or control of a state or otherwise subjects identity to a political test.”
44

  Palestinian 

ethnicity is based in tradition, yet nationalism has increased rapidly since the early twentieth 

century, thus creating an ethnic national identity. 

Many if not all nationalisms can be argued to be artificial constructions.  Indeed, each 

nationalism required, whether constructed during the 18
th

, 19
th

, or 20
th

 centuries, a degree of 

coercion of the native populations by the identity in power.  Palestine, as a modern state has 

never existed.  Despite this, within the twentieth century, nationalist feelings emerged within this 

area.  The whole of the Levant
45

 prior to 1917 was dominated by the Ottoman Empire.  Those 

people who lived in these areas were divided into administrative units, ruled from the more 

urbanized areas.  Although Palestine had consistently been within a distinct area within the 

province of Greater Syria it was not recognized as economically important enough to warrant its 

own province.  With the defeat and official collapse of the Ottoman Empire, and the subsequent 

European rule
46

 the province of Greater Syria was divided, with Britain gaining rule over the 

area of Palestine.  After World War II, the push for colonial independence increased and many 
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areas fought for and gained independence.  This holds true for Syria, Lebanon and Jordan
47

, but 

not for Palestine.  Palestine never gained independence, which causes many people to charge that 

the national identity construct is artificial.   

Hugh Seton-Watson, author of Nations and states: An enquiry into the origins of nations 

and the politics of nationalism, argues that there is no scientific definition of the nation or of 

nationalism, but that this phenomenon exists.
48

  He maintains that “a nation exists when a 

significant number of people in a community consider themselves to form a nation, or behave as 

if they formed one.”
49

  Benedict Anderson attempts to explain nationalism as “an imagined 

political community.”
50

  These two definitions are particularly applicable to the Palestinian 

situation, because as stated above, a state has never existed, yet national feeling does.  

Furthermore, both Seton-Watson’s and Anderson’s definitions of a nation focus on a community 

of language, which the Palestinians have.  Seton-Watson defines Arab Nationalism as a “modern 

movement to make the Arabic language the basis of nationality and to create an Arab nation 

whose will should form the foundation of the legitimacy of government.”
51

   

Whether Arab nationalisms, particularly Palestinian nationalism are artificial, twentieth 

century constructs or not, the fact remains that many Arabs see themselves in terms of national 

groups. As a group, Palestinians define themselves by this national affiliation and see themselves 

as distinct from Lebanese, Syrians, or Egyptians, as can be seen in the dialectical differences in 

their spoken language.  However, within the Levant, similarities between these national identities 

are more pronounced due to a common history, language and culture. Many advocate Palestinian 

absorption into the greater Levantine Arab population using these similarities as evidence to do 

so.
52
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The Arabic language is widely spoken, stretching from Morocco to Jordan, Iraq to 

Yemen.  However, there are two distinct categories of secular Arabic used today.
53

  The first is 

Modern Standard Arabic (MSA).  This is not the colloquial language and is in fact rarely used 

except in newscasts and print media.  MSA is intelligible by all Arabs.  The second type is the 

dialect, or colloquial. These dialects are determined by region, nation and even by village or 

town in some cases.  The dialects are distinct forms of the Arabic language and serve to give the 

speakers a community of language.
54

   

Beyond language, Anderson gives three reasons for the flowering of individual 

nationalisms in the twentieth century.  He explains that increased physical mobility, caused by 

the railroads, steamships and eventually air travel, opened colonized peoples up to the world and 

its different systems.
55

  For the Palestinians during the Mandate, this meant an influx of British 

officials and soldiers, which necessitated a small degree of bilingualism and a massive amount of 

workers.
56

  These workers, soldiers and officials needed to be compensated, each in relation to 

their skill or specialty, making the prospect of ruling an overseas cosmopolitan colony, very 

expensive.  This cost is partially the reason why Britain gave up their Mandate and turned Israel-

Palestine over to the United Nations.  Further, as the colonial bureaucracy extended further into 

the countryside and rural areas, education followed.
57

  In the case of the Palestinians, all of these 

criteria came together in 1967 as more Palestinians were being educated by United Nations 

schools.  Education is a major factor which will be discussed later in conjunction with the rise of 

Fatah and the refugee camps. 

As stated above, many question the existence of a distinct Palestinian identity.  To 

explain this, one needs to establish a point of creation for it, and many authors attempt to do this. 

Said K. Aburish, a Palestinian and scholar, believes that Palestinian identity began in the 1930s 

with the disenchantment of the Palestinians with the Arab regime’s unwillingness to help them 
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fend off foreign rule.  He explains that the 1930s were when the Palestinians “stopped calling 

themselves Southern Syrians and began to see themselves as a separate and special case.”
58

  This 

feeling manifested itself in the Arab Riots of 1936-39 and the solidification of their identity came 

when other Arab leaders intervened with the foreign powers in order to end the uprising.
59

  This 

is not to say that the formation of Palestinian identity was altruistic.  Hajj Amin al-Husseini, 

Mufti of Jerusalem, was a proponent of Palestinian identity in an effort not only for his people, 

but also for his own political gain, and this needs to be taken into account.   

Hanna Siniora disagrees with Aburish’s idea that Palestinian identity extends before 

1948.  He argues that although the Palestinians saw themselves as a group of people, they did not 

see themselves as a nation.  He demonstrates this through the 1948 War. He explains that in 1948 

by allowing the Arab armies to fight Israel the Palestinians were following an old pattern of 

relying on the occupier to defend them; not relying on themselves.
60

   He cites Abdullah 

Schleifer who notes it was “one of the most tragic symbols of Palestine’s past impotence, that 

almost hysterical necessity for a people without faith in themselves to believe in the greatness of 

distant leaders who will painlessly deliver them from their oppressors.”
61

  He continues therefore 

that during the interwar period (1948-1967) the Palestinians continued this reliance on outside 

Arab leaders, as evidenced in their faith and reliance on Jamal Abd Al Nasser and King Hussein 

of Jordan.   

With the 1967 War, argues Hanna Siniora, the Palestinians “‘found themselves.’ Their 

identity as Palestinians, both individually and collectively, became of prime importance to their 

existence and the revolution became the means by which they both preserved and publicized this 

identity.”
62

  Siniora explains that after 1967:  

Palestinians no longer depended solely on Cairo, Beirut or Damascus for a 

definition of what was Arab and, in particular, what was Palestinian.  Instead they  

rediscovered their own folktales, began writing in earnest their own poetry and 

short stories, began dancing the national dabkeh and sewing  the traditional multi-

coloured embroidery.  They began to write the history of the nation from their 
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experience, essentially contradicting the Zionist and pro-Zionist versions of 

events in the Middle East.
63

 

Dr. Yasser Obeid, a Palestinian doctor in Jordan explains his identity pointedly.  He 

explains, “I am a Palestinian because Golda Meir says there are no Palestinian people and there 

is no Palestine.  I reject the idea of a Palestinian Arab.  I am a Palestinian.  I am the Palestinian 

nation and I want freedom and independence as a Palestinian nation.”
64

  Obeid is identifying 

himself here with two concepts of identity creation.  First, by identifying himself as something 

that is negated, he uses identity as an ethnic legitimizer.  He then rejects the identity projected 

onto him by the 1950s pan-Arab movement in favor of an individual national identity.  Obeid is 

asserting the independence of a nation in his last identifying statement and therefore the 

independence of self at the same time.  This is very similar to what Eric Hobsbawm explains in 

his book, Nations and Nationalism Since 1780.  Hobsbawm explains that because humans are 

complex, so too are the ways they identify themselves in what he calls an individual’s collective 

identity.  I expand this theory to the group identity, taking Palestinian collective identity to mean 

the collection of identities of a group as defined by themselves.    

 Manifestations of Identity  

Siniora sees Palestinian identity as being thrust upon them from the outside, but with the 

1967 War, they adopted it and made it their own.  One reason for this was complete 

disillusionment with both the Israelis and the other Arabs.  This disillusionment manifested itself 

in many ways.  The perfect example of this was the creation of the Palestine Liberation 

Organization by the Arabs (referring to the non-Palestinian Arab groups), and its subsequent 

adoption and conversion to a Palestinian-driven organization.
65

  On an individual level, 

disillusionment manifested itself for some in recollections of youth and education, for others it 

was the impetus for joining the resistance movements, for still others, this disillusionment came 

out of the refugee camps.   

Using his own education in Israel as an example, Ghanem explains the reasons for the 

disillusionment of many Palestinians.   He graduated after the 1967 War and before the 1973 
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War, and recalls, “not once in junior high school did we ever discuss in class what was going on 

politically in the area…There was no such thing as Palestinian history because there was no such 

thing as Palestine.”
66

  He goes on, “We learned nothing of the modern history of this whole area.  

Only the ancient history, with a great emphasis on the Old Testament and the Jewish presence 

here—and a little about the Muslim world in the Golden Age.”
67

  When he was in school, he 

explains, “in my day we used to celebrate Israel’s Independence Day just as if we were Jewish 

kids.”
68

  But after 1967 the students began learning about Palestinian history and culture because 

in his opinion, the Israelis realized, “that it’s better to let us learn in school about our own 

culture, and better to let us talk about politics in the classroom.  Otherwise frustration builds up 

too much and some youths turn to radical solutions.  The government doesn’t want that, so 

they’ve eased up.”
69

  This silence led to the feeling of being lied to by the Israelis.  Similar 

situations will be discussed in Chapter 5 in conjunction with the 1967 War. 

The loss of honor and land for the Palestinians has also created angst.  Siniora quotes Ali 

Salameh, a Fatah activist killed by Mossad who explained his activism in the resistance 

movements.  Ali Salameh explains, “The Resistance Movement is to me a substitute for the land.  

The Palestinians fight to gain respect.  As long as I fight, I feel I am respected.  I am not sure 

when Palestine will be liberated, but still I fight.  The slave does not fight, and I am no more a 

slave.”
70

  For Salameh, activism defines his identity and regains his dignity and that of all 

Palestinians.  This concept of shame and honor restoration will be discussed in later chapters. 

Said K. Aburish credits Arafat with the maintenance of Palestinian identity through the 

PLO and resistance movements.
71

 Dennis C. Howley argues that, “The years in the camps, the 

lack of assimilation, the State of Israel and the Armed Struggle Movement have all contributed to 

the creation of a Palestinian consciousness.  The years following 1967 have helped to give back 
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some of the self-respect that had been lost with the loss of the homeland and the years in 

‘exile.’”
72

It is foolish to believe, however that a national identity came at the same time to each 

Palestinian. In fact, it was those in the refugee camps who became the custodians of Palestinian 

identity.
73

 For the Palestinians in Israel, their identity bloomed later.  As Sufian Kabha, 

remembers “until ’67, we were isolated from the sources of the nation, both geographically and 

culturally, and that delayed the development of our Palestinian national identity.”
74

  Um Ossama 

explains the feelings of many refugees, lamenting, “We suffered.  Our whole life is suffering.  

We are refugees.  We are homeless.  We are nationless.  We are the lost people, and there is no 

one asking about us.  There is no decent human respect for us.”
75

  

 A factor which is just as important as politics to Palestinian identity is that of land as seen 

above in Ali Salamah’s recollections.  During 1967 Ahmed Abu Tariq Issawi lived in Issawiya, a 

portion of what is now Jerusalem.  Issawi watched the fields of Issawiya, owned by Palestinians 

shrink from twenty-five hundred acres to five hundred acres.
76

  After 1967 the Israelis offered 

him cash for the land but he said: 

‘If I took the money in place of the land, then I could not raise my head.  What 

could I do if I stood before anyone, even after death? When we are standing 

before God, and God asks my grandfather, ‘Where is the land, Mohammed?’ My 

grandfather will say, ‘I gave it to my son Ali.’  

‘And when God asks Ali, ‘Where is the land that your father gave you?’ He will 

say, ‘I gave it to Ahmed.’  

‘And when He asks me, ‘Where is the land that your father gave you?’ I will not 

be crestfallen.  I will say, ‘I gave it to my son, but the government took it.’ And 

my head will still be raised.’
77
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Hanni Issawi recalls riding through the fields after the 1967 war, and watching Israeli 

bulldozers clear his family’s crops.  The Wallachs explain that:  

The Israelis were doing what no previous invader had dared to do; neither the 

Jordanians, nor the British, nor the Turks had taken away their land.  Although the 

occupiers had levied heavy taxes and demanded loyalty, they had always allowed 

the people to keep their farms.  But now the Palestinians of Issawiya, like those 

all along the West Bank, were losing their most vital possession: the very earth 

that gave them their food and their pride and made them who they were.
78

 

Nazir Yunes, an Israeli Palestinian, was sent at age fourteen to study with Jewish 

children, and still speaks with a Hebrew accent.  Yet, his family suffered from the trauma of 

1948 and they have lived in the state of Israel since then.  Despite the trauma, he explains why he 

does not hate Israelis:   

‘If I remember that 26,000 out of the 26,000 dunams of my village’s land were 

confiscated; if I remember that until the end of 1966 I needed a special permit to 

go from my village to the  neighboring one, because of the military government; 

if my village received electricity twenty years after the Jewish settlement next 

door received it; if the road to Ara was paved only three years ago; if the 

‘nationality’ and ‘religion’ entries on my identity card raise eyebrows in every 

office; if I see Arik Sharon’s maps in the newspaper showing how he wants to 

surround me with thirty to forty thousand Jews, to cut me off like a dangerous 

criminal; if every day more voices are calling for my, an Israeli Arab’s, eviction 

from the country –if I put all those together, I should hate you.  But I just can’t 

hate you…I grew up within your culture. I was educated in a certain way.  I can 

no longer hate you.’
79

   

 

Yunes’ statement shows the bitterness of his situation but it also shows hope and acceptance.   

 Each of these different views illustrate that there is not one single view of the Israelis.  

For those living in Israel, as the Issawis, Israel is a way of life; for those living in the camps or 

elsewhere, it is something to be strived against with an almost utopian view of the past.  Despite 

this anger and bitterness, many Palestinians and Arabs are able to separate the Israeli government 

from Israeli individuals.   

Views on Israelis 

Any discussion of Palestinians and the formation of their identity needs to assess their 

views on Israelis.  Many Palestinians consider the Israelis conquerors, despite the outrage this 
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inspires in Israelis themselves.
80

  History is written by the winners, there is no mistake about 

that, but the history of the Arab-Israeli conflict has been written mainly by participants, as a 

leading scholar, Avi Shlaim points out in his article “The Debate About 1948.”
81

  Isaac 

Deutscher argued, “on the face of it, the Arab-Israeli conflict is only a clash of two rival 

nationalisms, each moving within the vicious circle of its self-righteous and inflated 

ambitions.”
82

  But he argues that this view ignores the fact that there are two identities at work, 

colonizer vs. colonized. Many Palestinian viewpoints are represented in this study.  Some 

describe the Israelis in negative terms, however, it is important to remember that although many 

Palestinian Arabs had problems and concerns about the Zionist immigration, many did not hate 

Jews, and there is a distinction made between the two.  Some experienced complete ignorance of 

the situation such as Husam Rafeedie, who explains, as a Palestinian living in the West Bank 

before 1967, “We did not know what the flag of the Jewish State looked like.  We thought that 

Jews were a little different from ourselves, but we did not know what they looked like.”
83

  

Others go back farther in history and memory and recall a lack of animosity before the 

1948 Arab-Israeli War.  Um Khalil recalls, “Before 1948, we never felt that the Jews were our 

enemies.  My cousin married a Jewish girl…we used to love them, sleep with them, eat with 

them, share presents.  But these were the Jews before they started to swallow our lands.”
84

  This 

bitterness over land is reflected again and again and remains an important factor in much of the 

Arab-Israeli conflict.    Like Um Khalil, Salah Ta’amari remembers: 

In Bethlehem and in Palestine generally, you couldn’t draw a line between 

Muslims and Christians.  They had the same reverence for places of worship.  The 

best place where we used to socialize on Sundays, or on Christmas, was the 

Church of the Nativity.  You’d [sic] find more Muslims there than Christians.  

Jews were a part of this indistinguishable group of people. My grandfather’s 

generation never spoke ill of Jews; they almost spoke of a good relationship.  The 

European Zionists changed the course of things.  The Jewish immigration was 

planned, premeditated and was part of a British colonial policy to create a state to 
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protect the Suez Canal.  We should draw a line between the Jewishness [sic] of 

those people who started coming to Palestine and their new status as occupiers.  

Occupation is bad. I don’t care who the occupier is, be it Muslim, be it Christian, 

or be it Jewish…. Even if the Jews came to our country as saints-they thought it 

was empty, they thought it was theirs-then they were confronted with a situation 

where they found a population.  Those saints needed to control the population.  

After a while, they resorted to the same means that others before them resorted to: 

divide and rule; the stick and the carrot; collective punishment.  Then, after a 

while, they were no longer saints.
85

 

These recollections reveal the lack of underlying animosity of religious groups towards each 

other, undoubtedly because much of it was directed against the colonizing power, be it the 

Ottoman Turks or British.  This hostility towards the imposed government is inherent in 

Palestinian identity and has continued throughout the past century, growing with the 

establishment of Israel and the Palestinian perception of the Israelis as a colonizing power. 

Although many of these memories are nostalgic recollections of a romanticized past, it remains 

significant that these feelings of colonization begin at a particular point and are not recalled to be 

a set cultural assumption. 

Collective Memory and Identity in America 

Discussed above was the establishment of Palestinian identity within the boundaries of 

Israel/Palestine.  As many of the oral histories collected for this book have been conducted in 

America, a discussion of identity creation and maintenance within America needs to be 

discussed.  The experiences for Arabs in America were very different from those in the Middle 

East.  However, it was not until the 1967 War that many Arabs in America began to feel the pull 

of ethnic nationalism.   

Arabs within America have many different ideas and feelings from those in the Middle 

East, because they are tempered by living in another culture that is very different from their own.  

Two problems occur from the beginning when discussing American ethnic or national groups, 

both center on identification and the language usage of the scholar.  The first is how to describe 

their arrival in this country.  Recent social science scholarship has moved away from the use of 

the word “immigration” to describe modern arrivals to America, as “immigration” in many 

contexts refers to the European influx of people that swept over the United States in the late 19
th

 

and early 20
th

 centuries.   In sociology, “migration” or “diaspora” studies are the preferred 
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vocabulary to explain immigration or emigration from countries other than those in Europe.  In 

contrast to this, political science has held firmly to immigration/emigration as the acceptable 

vocabulary.
86

  In history, we have the luxury of choosing from a wide variety of designations.  I 

choose to use the word “migration” to refer to the Palestinian diaspora and will respect the 

individual’s designation of identity and use it accordingly. 

The second problem is how does one identify or describe Palestinians in America. In 

America they are part of a larger ethnic group, with less of an emphasis on nationality in many 

areas.  Are they Arabs? Arab-Americans? Palestinian-Americans?  As with the above discussion 

of Palestinian identity, these people are what they identify themselves to be.  Some use their 

ethnicity to identify themselves; yet others use their nationality There is a distinction between the 

ethnic identity of Arab, and the national identity of Palestinian.   

In the context of this study, the very designation of Arab Americans is questionable and 

depends on whether the individual accepts the label and the implications that come with it.  The 

ethnicity nationality combination represents the willingness of an individual to identify 

themselves with both cultures included in the title, and can be an indicator of their ethnicization.  

Often though, this dual identity is thrust upon the newer society and is a negative or pejorative 

concept.  Lisa Suhair Majaj explains that “Arab Americans experience their identity not as a 

choice, but as a fact from which they cannot escape.”
87

  This is why many Arabs are not willing 

to accept this until at least the second generation, sometimes not until the third (again labels that 

are problematic in different fields), as these generations were born and/or socialized within 

American society. Some authors, Majaj among them, refer to the problems of taking the title of 

“Arab” to describe their ethnicity.
88

   

Identity is a self-defining concept for many, however in the Arab community it is best 

described by Garbi Schmidt, who explains that citizenship and national adherence are concepts 
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that lead to the definition of one’s identity.  By changing citizenship these concepts are put into 

“flux.”  Schmidt goes on, “the fact of this flux has affected peoples’ understanding of the 

relationship between their identity as experienced and as rooted in a particular religious 

construction and a particular ethnicity or geographical area.”
89

  When mixed into the American 

context, this negotiation of identity may have consequences, which Schmidt notes “may have 

more than one form, among them one in which the person may seek to stress the nature of the 

religious community as being a gathering of ethnicities under the supervision of a common set of 

moral values.”
90

  

Identity can be defined by the individual or by their society.  For Arabs in America this 

internal problem of identity within the Arab community is augmented by the fact that often, there 

is not a distinction made between Arab national groups. In turn, this causes Palestinians, 

Jordanians, Egyptians, and even Yemenis to be seen as the same despite differing cultural norms.  

This lack of individuality in national identity can at times cause friction between mainstream 

American society and one or all of the various Arab groups who have been grouped together.  

Due to this, American society’s reaction to events concerning the Israeli-Palestinian conflict and 

more recently the problems in Iraq, concern all Arab Americans, as they are harassed collectively 

regardless of nationality.    

Living in America changes people’s outlooks, be it purposely or not.  The next question 

faced by many who study ethnic or national groups in America is the degree to which America 

has changed or altered their outlook and culture.  Many speak of the process of Americanization 

when referring to generations born in America.  Gary David and Kenneth Ayouby in their study 

of Detroit’s Arabs, noted that Americanization is the “internalization of what they (Arabs) see as 

the negative traits of American culture,” which will ultimately lead to their next generation 

becoming “culturally ‘lost’ and eventually separated from the Arab community.”
91

  Therefore, 

Americanization is a negative process.  This is similar to the definition of assimilation, which is 
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exemplified by the ‘melting pot’ theory of America where everyone attempts to adopt the 

dominant culture in lieu of their own.  

A more acceptable term by which migrants are changed by their environment is 

“ethnicization,” which is roughly the sociological equivalent to anthropology’s process of 

acculturation.  Ethnicization is constantly taking place within “a kind of gray area.”
92

  This gray 

area is “the battleground where Arab and American cultures are coming into conflict.”
93

 

Ethnicization is what many scholars term “hybridization of culture,” or the negotiation of the 

liminal space whereby a new version of culture is made, usually by the second generation.  This 

new version of culture is not quite Arab but not quite American.  This process is more positive 

and gives more credit to the ethnicizing individual or society than to the host society.  

Ethnicization will be very important to the discussion of collective memory, and undoubtedly has 

an effect upon the members of the Arab community in diaspora in America.   

In the Arab community within America and within the more specific Palestinian diaspora 

community, ethnicization defines ethnic identity.  Here, the degree to which more “American” 

traits are adopted or rejected creates the hybridized identity of a given person in America, in this 

case, the Palestinians.
94

 The date of, location of and the circumstances surrounding migration 

determine this adoption or rejection of traits considered American.  Many of the Arabs who 

migrated prior to 1967, namely the Lebanese, have been described by some as having symbolic 

Arab culture.
95

  A further variable in ethnicization is the location of migration.  Those who 

migrate into Dearborn, Michigan
96

 for instance, are more apt and able to hold onto their culture, 
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as they are surrounded by it.  Majaj notes that Arabs in America often practice a “stricter practice 

of the traditional culture,” because of the need to protect and maintain their identity.  This 

strictness is seen in the choice by individuals or family to encourage men to enter the ‘new 

world’ of America, while discouraging women from doing the same because of the liberal nature 

of American society.
97

   

The final ethnicization variable is the circumstances of migration.  It stands to reason that 

those who migrate voluntarily are less apt to hold onto their culture, whereas those who flee 

persecution are more likely to reproduce the idealized form of their culture in their new home.  

None of these variables are mutually exclusive, and often there is a combination of factors which 

contribute to the degrees of ethnicization. Shryock also notes that these areas provide a 

generational battleground, where the younger generation tries to create an identity that “seriously 

challenges, but never quite rejects, the moral world of their parents.”
98

Chapter Breakdown 

 This work, as stated above, is an attempt to use oral history and memory as a way to 

facilitate understanding of the development of Palestinian nationalism and how the greater Arab-

Israeli conflict has affected individual Palestinians and the creation of national identity.  There is 

no way to describe the feelings of each individual within a population, but it is popular to 

extrapolate from an individual’s memories the feelings of a given population.  There is a wealth 

of information concerning the military aspects of the 1967 War, yet very little on the social 

aspects.  Although gender is an important feature in the process of ethnicization and the creation 

of identity, the lack of resources which are easily accessible to researchers has prevented an in 

depth discussion of this area.  

In the next chapter, I will discuss the historical and diplomatic background of the 

establishment of Israel.  I will also discuss the legacies for Palestinian experience in and after the 

1948 War.  This chapter pays special attention to the massacre mentality created by Deir Yassin 

and the beginning of the refugee problem and refugee mentality.  It establishes the basis for a 

comparison between the scholarship of 1948 and that of 1967, which was a continuation of an 

ongoing process begun earlier in the twentieth century by the British.   
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 The third chapter will cover the decade of the 1950s until approximately 1966.  This 

chapter discusses the major movements and personalities of the interwar period such as pan-

Arabism, Jamal Abd al-Nasser, United Nations’ involvement in Israel/Palestine, and the 

establishment of the United Nations Relief and Works Association. It ends with a discussion of 

the formation of Fatah and the Palestine Liberation Organization as an outgrowth of the 

frustration felt by the refugees in the camps.  This chapter is much less concerned with the 

background of the wider world and more concerned with the formation of Palestinian identity 

and memory, as tempered by the above topics. 

 The fourth chapter discusses the 1967 War, examining the identity-building legacies of 

the 1948 War.  This chapter examines the course of the 1967 War, and the experiences of some 

Palestinians.  The importance of the media to Palestinians within the region and in America will 

be examined in this chapter.  It pays particular attention to East Jerusalem, as many of those 

interviewed were from around that area and as stated above, follows a montage form although 

there are experiences from other cities as well.  This chapter also examines the direct results and 

effects that the 1967 War had on Arabs within America. 
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CHAPTER TWO 

DIPLOMACY, ISRAEL, AND PALESTINIAN EXPERENCE, 1917-1948 

A major question asked of many Arab-Israeli dispute scholars is, “Why are they 

fighting?”  The answer given varies with the specialty of the individual answering.  Some answer 

along religious lines referring to the stories of Issac and Ishmael, such as journalist J. Anthony 

Lukas, who in his article in the New York Times recalls, “The war in the Middle East is an 

outgrowth of conflicting claims that go back to Biblical days.”
99

  Historians typically point to the 

diplomatic establishment of Israel and the legacies of imperialism.   

The answer can also be seen in the diplomatic legacies from the period before Israel was 

established.  Twentieth century diplomacy in relation to the area of what became the British 

Mandate of Palestine in 1922 was and to some extent still is ignorant of the cultural issues of that 

same area.  Those who have directed these policies have been either unaware of the native 

population or simply uninformed about it, hence, the ignorant diplomacy.  Although the 1967 

War was the focus point upon which Palestinian nationalism crystallized, the 1948 War, the 

subsequent establishment of Israel, and the diplomacy that preceded it began the process, which 

in turn had many dire consequences for the future of the Palestinians.  The experiences of many 

Palestinians illustrate these consequences, including the legacies of Deir Yassin and the refugee 

problem.  

Diplomatically, the establishment of the State of Israel was not a guaranteed outcome in 

1917 when the West became involved in earnest in the area of Palestine. At the beginning of the 
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twentieth century, the land we call Israel and the Occupied Territories (Palestine)
100

 was a 

province within the Ottoman Empire.  During World War I, the Ottomans joined the Central 

powers against the British and French, two of the nations with diplomatic aims in the Middle 

East.  The war was not going well for either side and so the British and French entered into talks 

together and separately, with each other, and with various Middle East personalities.  However, 

as David Fromkin explains, during this period decisions “were made with little knowledge of, or 

concern for, the lands and peoples about which and whom the decisions were being made.”
101

 

Although the British and French were negotiating at times with “native” leaders, these 

individuals did not always represent their populations. 

The first of these negotiations was the Hussein/McMahon Correspondence, between 

Sharif Hussein of Mecca and Britain’s representative, Henry McMahon.  In return for Sharif 

Hussein inciting a revolt of the Arabs in the Ottoman army, McMahon stated that “Great Britain 

is prepared to recognize and support the independence of the Arabs in all the regions within the 

limits demanded by the Sharif of Mecca…will guarantee the Holy Places against all external 

aggression and will recognise their inviobility.”
102

 Furthermore, “When the situation admits, 

Great Britain will give to the Arabs her advice and will assist them to establish what may appear 

to be the most suitable forms of government in those various territories.”
103

  The wording of this 

promise is inherently and deliberately vague-note the reference to “those various territories.” To 

the Arabs, this vagueness implied that the Ottoman Greater Syria (Syria, Lebanon, 

Israel/Palestine and Jordan) would be entirely in Arab hands, and that the British government 

would help them to secure it. David Fromkin addresses this point in his book, A Peace to End All 

Peace, explaining that, “McMahon…intended to say that the territories Hussein and the Arab 

were not to have were coastal Syria, Lebanon, and Palestine, with an eastern frontier that might 

be drawn somewhere in what is now Jordan…but…he was referring only to Syria-Lebanon…not 
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Palestine.”
104

  Fromkin argues that British promises hinged upon their pledges/obligations to the 

French.   

These obligations were formalized in a secret agreement negotiated and signed between 

Sir Mark Sykes of Britain and Charles Georges-Picot of France concerning the same area.  The 

agreement states “That France and Great Britain are prepared to recognize an independent Arab 

State or a Confederation of Arab States in the areas” of the former Ottoman province of Syria.
105

 

This agreement required “the ports of Haifa and Acre” be allocated to Great Britain, while 

France was guaranteed the area that is now Syria/Lebanon.
106

  A further clause in the treaty set 

up Britain and France “as the protectors of the Arab State” (in Syria) who will “not themselves 

acquire and will not consent to a third Power acquiring territorial possessions in the Arabian 

Peninsula.”
107

  Britain and France secretly agreed to recognize an Arab State in the Levant, under 

their own protection and guidance for an unspecified amount of time. This was the beginning of 

their spheres of influence in the area and set up most of what would become the League of 

Nations Mandates after World War I.   

 In 1917, the British formally accepted the existence of Palestine as the nationally 

designated homeland for the Jews with the Balfour Declaration.  The document stated, “His 

Majesty’s Government view with favour the establishment in Palestine of a national home for the 

Jewish people, and will use their best endeavours to facilitate the achievement of this.”
108

  The 

second half of this sentence, usually omitted as it does not fit with succeeding policy is, “it being 

clearly understood that nothing shall be done which may prejudice the civil and religious rights 

of existing non-Jewish communities in Palestine.”
109

  Baruch Kimmerling and Joel S. Migdal, 

authors of The Palestinian People, argue that this declaration initially passed unnoticed for the 
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majority of the Palestinian population.
110

  Most of the diplomacy that preceded the establishment 

of Israel as a homeland for the Jewish people, the Balfour Declaration not excluded, was of no 

major concern for many Palestinians, for the simple reason that the general population was rural 

and illiterate.   

Under the British Thumb 

The next batch of diplomatic maneuvering that affected Palestine was the San Remo 

Conference, where the Western powers definitively carved up the Ottoman Empire.  Here, on 

April 24, 1920, the Mandates were formalized, although they did not take effect until September 

1923 with their confirmation by the Council of the League of Nations. The Mandates authorized 

European oversight of the areas involved until an unspecified time when the Mandate 

governments deemed the Arabs prepared to rule themselves.  Concerning Palestine, the language 

of the Mandate recognized it as a homeland for the Jews but also a land where the government 

protected “the civil and religious rights of all the inhabitants of Palestine, irrespective of race and 

religion.”
111

   

The general reason, succinctly put in Kimmerling and Migdal, for the Palestinian 

inclusion in the Mandate system is the lack of effective leadership.  In practice the protection of 

civil and religious rights were not upheld.  Further, infighting occurred within the Palestinian 

leadership because of the competition between various families, namely the Husseinis and the 

Nashashibis
112

, for control of the people.  The unrest caused by this infighting prompted the 

British during this period “to clamp a lid on social change, taking a markedly conservative stance 

regarding the question of Palestinian leadership” to deter the potential for social unrest.
113
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However, soon after setting up the Mandatory government, unrest ensued.  This unrest 

was the motivation behind Churchill’s White Paper of 1922.  In this, the British assured the 

Arabs that their rights would be upheld.  Additionally, Jewish immigration was somewhat 

curtailed in an attempt to dispel the myth that they were trying to create a wholly Jewish 

Palestine. They also attempted to assure the Jews that they intended to keep the promises made 

in the Balfour Declaration.
114

In 1929, the Shaw Commission was sent to Palestine to discover the causes of the riots 

that broke out in response to the British government and its pro-Zionist policy, which culminated 

in a massacre of the Jewish community of Hebron.
115

  The Shaw Commission’s findings were 

that the “Arabs have come to see in Jewish immigration not only a menace to their livelihood, 

but a possible overlord in the future.”
116

  This was the background and driving fears of the Arab 

Revolts of 1936 and 1939.  

The largest of these violent clashes was the Great Arab Revolt of 1936. Arab riots broke 

out in response to the perceived threat to Arab independence and the remaining fear of the 

establishment of the Jewish home.
117

   Kimmerling and Migdal argue that this point “highlighted 

Palestine’s transformation from a fairly self-sufficient and homogeneous peasant society into one 

incorporated into world markets and politics, distinguished by division and disharmony.”
118

  

They also argue that this violence was not sporadic nor surprising, but was a sign of a “steadily 

unfolding national movement” and unity against Zionists.
119

  This put the Palestinians in a state 

of interethnic civil war, with two sets of internal ethnic conflict, exiled versus internal leadership 

and rural/urban tensions.
120

  

This violence caused the British to reevaluate their position and policies within the 

Palestine Mandate.  Nadav Safran argues that the Arab Revolt was the “point of no return,” 
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disagreeing with the common view held by Arab nationalists and historians of the Balfour 

Declaration as being the beginning of the Arab-Israeli conflict.
121

  He supports this by explaining 

the increase of the Jewish bureaucracy and the basis of demographics.
122

  In 1917, he argues, the 

Jewish population of Palestine was nine percent, but by 1932 the Jewish population had grown to 

roughly fifteen percent of the total population.
123

    By 1937, the Jewish population swelled to 

approximately 400,000 or twenty-eight percent of the total population.
124

 The increased numbers 

on both sides, Safran argues, made it imperative for the British to take both sides of the argument 

into consideration; they could not simply reverse their pro-Jewish position without significant 

opposition.  The problem, according to Safran went from being a moral-legal to being a political 

problem.
125

In the wake of the Arab riots of 1936, and the fear that the two communities would never 

live together in a bi-ethnic state, the British decided to look into partitioning Palestine.    The 

Palestinian Royal Commission (Peel Commission) found that “the international recognition of 

the right of the Jews to return to their old homeland did not involve the recognition of the right of 

Jews to govern the Arabs in it against their will” and Arab and Jewish “cultural and social 

life…ways of thought and conduct, are as incompatible as their national aspirations.”
126

 These 

words were highly controversial and virtually a reversal of the policy set forth in the Balfour 

Declaration.  Despite its attempt to assuage both sides, this would ultimately be rejected and 

never enacted. 

 However, the very prospect of partition sparked an intense debate amoung Arabs, Jews, 

and the British, as each set forth their own views for rejection of the partition solution.  Vladimir 

Ze’ev Jabotinsky, later the commander of the Irgun, argued to the Peel Commission that the Jews 
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did not intend to oust the Arabs from Palestine, but intended to live in peace.
127

 Ben Gurion 

addressed the problem of the Palestinians in relation to the partition described by the Peel 

Commission saying, “I see above all the enormous difficulties in uprooting, by foreign force, 

some 100,000 Arabs from the [Galilee] villages which they have inhabited for hundreds of 

years.”
128

  He further explained, since Britain is intent on a two-state solution, “it is only fair that 

the Arabs in our state be transferred to the Arab portion.”
129

  The British government, 

meanwhile, expressed its doubts arguing on economic lines, noting that partition would not be 

feasible as the Mandate had a deficit of funds, while Transjordan had a surplus and until the 

solution to funding was found the states could not be partitioned.
130

 As the partition plan was rejected, the British tried to find a more acceptable solution to 

their Palestine problem.   One solution was to modify their Balfour Declaration policy by issuing 

another White Paper, which Safran argues they did in order to ensure Arab support in the coming 

world war.
131

  The 1939 White Paper set limits to Jewish immigration yet satisfied neither party.  

The Arabs wanted Palestine to be an Arab state without Jews, while the Jews did not want their 

immigration curtailed.
132

  The Jews felt that setting limits to immigration and colonization within 

Palestine was the equal of setting up a ghetto.  They argue that the Jewish minority was at a 

disadvantage against an Arab majority, and that by issuing this White Paper the British 

government was surrendering “to Arab terrorism,” as evidenced in the riots and revolt.
133

 

Further, the Jewish Agency issued a statement which threatened the British government with 

violence if the full terms of the Paper were enforced, saying “it seems only too probable that the 
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Jews would fight rather than submit to Arab rule.”
134

 Kimmerling and Migdal argue that this 

White Paper “foundered mostly because of Jewish insistence on communal parity, and partly 

because of the Arab demand for majority rule invalidating the thrust of the Balfour 

Declaration.”
135

Despite the curtailing of immigration as declared in the White Paper, Jewish immigration 

slowly continued illegally and opposition to the Jews grew.  The Arab Office was one such 

opposition group who sought to answer and support the White Paper’s findings.  They argued 

that one “cannot agree that it is right to subject an indigenous population against its will to alien 

immigrants, whose claim is based upon a historical connection which ceased effectively many 

centuries ago.”
136

  They also argued that the character of the country changed with the influx of 

immigrants and the economic stability of the areas was threatened by “the constant dislocation of 

the country’s life” that occurs with the “entry of incessant waves of immigrants.”
137

  These two 

arguments by the Jewish Agency and the Arab Office continue today virtually unchanged.  Israel 

still claims its right to defend itself against Arab terrorism, while the Arabs see the Jews’ claim 

to Palestine as nullified many centuries ago and its economic interests threatened by those of the 

Israel.  

Al Nakba 

Britain emerged from World War II very poor and unable to support the government 

needed to oversee the Palestine Mandate.  Further, after World War II, Laqueur argues, the 

decision to put Palestine under United Nations control was due to illegal Jewish immigration, 

“growing restiveness in Arab countries,” and the general inability of the British government to 

fix the situation.
138

  The United Nations appointed a special commission (United Nations Special 

Commission on Palestine, UNSCOP) to determine the prospects for peace in the region.  The 

recommendation of this committee envisioned the partition of Palestine into two areas, illustrated 

by Map 1 in Appendix C.  Although both sides took issue with the partition, the Arabs 
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particularly rejected it outright for many reasons, not the least of which is their identification 

with the land as discussed in the previous chapter.  For some, this was the last attempt at 

pacification and peace on the side of the Jews towards the Palestinians. The United Nations 

accepted the idea of partition. However, on May 14, 1948, the British government ended its 

Mandate, Israel declared its independence, and the Arab countries attacked.  Thus, the 1948 

Arab-Israeli war began, ending the idea of partition.  

In Arabic, the word nakba means catastrophe.  In 1948, this word became a title and a 

way of referring to a period.  “The essence of the Nakba experience for Arabs remaining in the 

Jewish state was the sudden change from the status of national majority to that of a small, 

politically powerless minority.”
139

  Reflecting many opinions of the Palestine problem, Fawaz 

Turki writes, “Israel was the house the West built in the Middle East and to which it transplanted 

a group of people to impose on the region in the tradition of “colonialism.
140

  That Israel was 

created was a catastrophe for the Palestinians.  However, perhaps more catastrophic for them was 

that Egypt gained control of the Gaza Strip and Jordan took over both the West Bank and East 

Jerusalem.
141

  Despite this carving up of territory by the Egyptians and Jordanians, many 

Palestinians still felt a degree of loyalty to them, perhaps due to a sense of weakness in their own 

position or perhaps because of a lack of solidified identity.   

The social impact can only be discussed after a short explanation of the course of the war.   

As Nadav Safran has a clear version of the events of 1948, his framework will be used.  Safran 

divides the war into four phases.  The first phase was four weeks long and found the Arab armies 

superior in firepower, organization, equipment, strategy and positions.  He argues that the Arabs 

were practically victorious at this point, but they could not unify their attacks, thereby enabling 

the Israeli army to switch fronts “to deal with critical situations as they developed.”
142

  The 

second phase was ten days long where “the Israelis were able to hold the Egyptians at bay in the 

south while they launched small attacks in the north and a major offensive in the center, against 

Transjordan’s Legion, opening up the path to Jerusalem”
143

 In the third phase, in October 1948, 
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fighting broke out against “the irregulars in central Galilee.”
144

  The last phase of fighting lasted 

for two weeks at the end of 1948.  The Egyptians refused an armistice and “the Israelis launched 

an offensive intended either to secure their acquiescence or to complete the destruction of their 

army in Palestine.”
145

The results of this war are interpreted according to two viewpoints.  The first is more 

international, represented by Kimmerling and Migdal, and the second is more domestic, using 

Safran.  Kimmerling and Migdal see two main results from the 1948 War.  First, the economic 

power center of Palestine shifted from Jerusalem to Nablus, as Jordan wanted to retain the 

dominance of Amman in politics and Nablus was the most Palestinian city in the West Bank.  

Second, there was a demographic shift with Palestinians migrating out of their villages and into, 

not cities, but other Arab countries.
146

   

Safran disagrees with Kimmerling and Migdal, pointing to three of his own domestically 

oriented conclusions.  First, the result was a far more modified partition plan where Israel, Jordan 

and Egypt carved up pieces of Palestinian territory.  Second, like Kimmerling and Migdal he 

argues this was the “reshuffling of population” and beginning of the refugee problem. However, 

unlike Kimmerling and Migdal, Safran does not place blame on the Israelis for this problem.  

Although he does not say the Israelis were blameless, Safran sees the Arab countries and their 

inability or lack of desire to conclude peace with Israel as the driving force behind the refugee 

problem.  He explains that the Arab countries did not want to admit defeat, nor did they want the 

potential for economic competition that was embodied in the existence of the Israeli state.
147

  

Finally, he sees an increased irony in Arab politics as a result of 1948, but what he calls the 

“myth of Arab unity” was propagated, allowing each country to interfere in each other’s internal 

affairs.
148

  This is not to say that there was a large pan-Arab movement but there was a general 

feeling of identification with other Arabs against Israel.  As this was not formalized, he believes 

that the view that a unified “Arab Army” invaded Israel is therefore incorrect and a gross 

overexaggeration. 
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1948 and Personal Experience 

The suffering was concentrated in the north, the province called Galilee and the coastal 

plain, which led to “A mass exodus of entire Arab families…despite the opposition-temporary 

evacuation of women, elderly men, and children excepted-of the remnants of the Palestinian 

leadership.”
149

 Benny Morris in his book, 1948 and After, explains the impact of the expulsion 

on Lydda and Ramle from where ten percent of the total number of 1948 refugees came.
150

  

Benny Morris writes, “Lydda inhabitants were forced to walk eastwards to the Arab Legion 

lines; many of Ramle’s inhabitants were ferried in trucks or buses.  Clogging the roads…the tens 

of thousands of refugees marched, gradually shedding their worldly goods along the way.  It was 

a hot summer day.”
151

  A former resident of Lydda, Fawzi al-Asmar remembers, “the most 

humiliating thing for us was that our quarter and the other quarters in Lydda that were populated 

by Arabs were under military government, while in the rest of the city, where the Jews lived [in 

abandoned Arab houses], there were no limitations of movement.”
152

   

Not everyone was displaced as al-Asmar was.  Dr. George Habbash, founder of the 

Democratic Front for the Liberation of Palestine, explains his experience in Lydda.  “Until 1948 

I was an average young man, a typical son of well-to-do parents…I was humiliated by the events 

of 1948, but they didn’t affect my life much; I was 22 then…and I was spared the fate of the 

refugees.”
153

  Class was a factor in the making of the refugee situation.  Wealthier Palestinians 

were able to stay by either bribing officials, or simply being able to buy supplies that the poorer 

Palestinians could not.  They were also able to buy their way out of the country and into other 

Arab countries or America.  

Like Habbash, some Palestinians were allowed to stay in their homes.  Umm Khaled 

recalls her experience in her village of Abu Ghosh.  She explains, “I think it was a miracle that 

we survived.  God protected us.  God protected Abu Ghosh.  Even though almost everyone fled, 

we managed to keep our village.  Ours is the only village in the whole area that wasn’t destroyed, 
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thanks to God.  We were very fortunate.”
154

  She goes on to explain that the mukhtar of the 

village was given ten rifles by the English to defend the village.
155

 She explains that her family 

hid in a monastery and was subjected to terror tactics during their return.  She explains,  

We heard some of their soldiers say, ‘Let’s shoot them.’  For hours we were out 

there in the sun, not knowing what they were going to do with us.  Some of the 

soldiers stood guard and others went through the village, house to house.  Then, 

they got some orders to leave us alone, and as quickly as they’d come, they then 

left.   We knew they’d be back through, and we were scared.
156

 

In Leila’s, Umm Khaled’s daughter’s, recollections, the importance of collective memory and 

the oral tradition of Palestinians is illustrated.  She explains, “Of course, just living in Abu 

Ghosh, all of us knew something about the war in 1948.  To this day, I can’t say I know a lot, but 

I know about what happened here, some of it, even though I was born after the war.”
157

  She goes 

on, “To this day, I still hear things I never knew…I can’t imagine what our lives would have 

been like if my parents had left the village in 1948 along with my grandparents, and we had 

grown up in Jordan…Those who left had a hard time of it.  When they came over here to visit 

after the 1967 war, we found that out.  They hadn’t done so well in Jordan, not at all.”
158

Now a retired electrical engineer, Dr. Khaled Diab remembers his experiences in 

Palestine under the British Mandate and during the 1948 War.  He was born in Majd al-Krum, a 

village in Galilee. When the 1948 Arab-Israeli war broke out, he was teaching in Nablus, having 

graduated from the British Mandate School in 1947.  Diab vividly remembers his experiences in 

1948.  He returned to his village and family soon after the outbreak of war, and he explained that 

the night the Mandate ended he expected tanks and help from other Arab nations to defend 

Palestine, but “nothing happened.”
159

 He continues to reject the idea that the Palestinians had an 

organized army or outside Arab help, explaining that “we never had any army from any Arab 

country” fight in Galilee.
160

 He went on to describe the Arab army in his area as being “rag tag” 
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with little training and like Umm Khaled, little ammunition.  He described one battle in which he 

participated where he had a rusty rifle left over from World War I and needed a big rock to open 

and load it.  He speaks about this time with ironic bitterness and a touch of humor, and 

understands the unbelievable quality of the situation, saying “Honest! I mean, I was more 

worried about the one behind me than the one in front of me and at best I had a big rock in front 

of me trying to hide my head down, until things calm down generally.”
161

  Diab’s humor about 

the otherwise upsetting situation betrays an underlying feeling of hurt and disbelief at the 

incredible situation. 

 Unlike Diab, Aouni Sbeit was not permitted to remain in his village.  He begins, “On 

October 31, 1948, when I was twenty years old, the Israeli Army came to my village, Ikrit.  We 

received the soldiers as guests.  With food, drink and song…We were glad that none of our 

people had been hurt in the fighting.  That the war had not touched the village.  Up until then we 

had had very good relations with the surrounding kibbutzim.”
162

  He goes on,  

Then on the fifth of November 1948, the army commander, whose name was 

Ya’akov Kara, came and said that he had received orders.  No one knew who had 

given them.  We did not see the paper.  Orders.  The children and women and old 

people are to be evacuated from the village, because the army wants to fight 

Qawukji’s
163

 army, which is still in the area, and doesn’t want civilians to be 

hurt.
164

   

 

He continues, “The army itself evacuated us in its vehicles to Rama…We didn’t flee. The army 

evacuated us, and we had an agreement with the army that after they finished off Qawukji they 

would bring us back.”
165

  After spending six months in Rama, when being told by army 

commander Ya’acov Kara their evacuation would last fifteen days only, they were given “the 

keys to the houses of people from Rama who had fled.”
166

 This contradicts the belief that the 

Arab armies had told their people to leave.  It also contradicts the belief that every evacuation 

ended in a massacre. 
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Deir Yassin and Infamy 

The Jerusalem suburb of Deir Yassin was the site of what many consider a brutal 

massacre.  Nur Masalha quotes Arieh Yitzhaki an Israeli military historian in her article, “The 

Historical Roots of the Palestinian Refugee Question,” saying that there were ten massacres, 

defined as the killing of fifty or more people in a given area and 100 smaller massacres 

committed between 1948 and 1949. 
167

  Masalha explains that many of these massacres were 

committed towards the end of the war, to force mass evacuations of certain areas and were 

almost certainly done by the Irgun or IDF.
168

Deir Yassin was a turning point in Palestinian consciousness; the brutality of the event 

was publicized and became mythic as it embodied “the first time Jewish forces fought with the 

strategic goal of permanently ridding an area of Arab villages in order to insure the viability of 

their own settlements.”
169

    Fawaz Turki is cynical in his memories of Deir Yassin explaining it 

as an operation whose goal was to frighten the Palestinians into leaving their homes, thereby 

making a “homogenous Israel.”
170

  Deir Yassin, Safran argues, although a brutal massacre, was a 

pawn for sympathy and reminds his readers there were massacres on both sides.
171

 However, in 

the Palestinian collective consciousness Deir Yassin is classified with the 1982 Sabra and Shatila 

massacre as part of what Emile Sahliyeh calls “the core of Palestinian collective agony.”
172

  

Arthur Koestler, quoted in an article by Erskine Childers, explains Deir Yassin as “the 

psychologically decisive factor in this spectator exodus.”
173

  

The accounts of Deir Yassin differ in many ways.  Ahmad Ayesh Khalil, a former 

resident of Deir Yassin, now seventy years old and living in Ramallah, remembers,  

When the Israelis first came, the resistance that they found consisted of about one 

hundred men.  Those hundred young men were taken and shot.  Until this day, we 

don’t  know where they buried them.  Others whom they saw in the street were 
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snipered down.  They did not distinguish between pregnant and not pregnant, 

holding a boy or holding a girl: whoever came before them, they killed…After 

there was no more resistance in town, the Israelis brought buses and took the 

remaining residents of Deir Yassin and Ein Karem to a place in Jerusalem.
174

  

 

Khalil’s account is almost completely corroborated by Aiyisha Jima Zidan’s account, who 

remembers,  

The attack began at about one o’clock in the morning…Everybody was yelling to 

their neighbors, ‘If you know how to leave, leave!’…I held my baby in one arm, 

and I crawled on the floor against the wall until I could get down from the third 

floor and out of my house..We fled the village. We were alone, but everybody 

was fleeing with us.  We got to Ein Karem. No one there resisted.  They left in 

front of us…at dawn, Arabic buses took us from Ein Karem to Jerusalem.
175

   

 

Zidan, once in Jerusalem, began talking with other refugees, asking about relatives, and was able 

to piece together information about the attack.  She explains,  

We found out that they had asked people in each house to come out with a white 

flag.  When the door would open, they would enter the house.  They would search 

the women and steal their jewelry, drag their kids out and put the women and 

children in buses. My uncle’s wife was taken by the Israelis when they came.  The 

males were killed on the spot.
176

 

The question of whether or not the citizens of Deir Yassin were given full warning of the 

impending Jewish advance has been an object of great controversy through the years.  

Menachem Begin, leader of the Irgun, remembers Deir Yassin, and argued that, 

The hostile propaganda, disseminated throughout the world, deliberately ignored 

the fact that the civilian population of Dir [sic] Yassin was actually given a 

warning by us before the battle began.  One of our tenders carrying a loud speaker 

was stationed at the entrance to the village and it exhorted in Arabic all women, 

children, and aged to leave their houses and to take shelter on the slope of the hill.  

By giving this humane warning our fighters threw away the element of complete 

surprise, and thus increased their own risk in the ensuing battle.
177
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Begin’s argument essentially confirms what many Palestinians, like Fawaz Turki 

believed, that the massacre was not an isolated event and was in fact planned by the Jewish 

leadership.   

Deir Yassin is a perfect example of Palestinian collective memory and the enduring 

dramatization of an event.  Turki argues that the Irgun, “killed every man, woman and child of its 

254 inhabitants.”
178

  Ahmad Ayesh Khalil, former resident of Deir Yassin, whose oral history 

recalls the village’s population at about 650 individuals, contradicts Turki’s account.
179

 Although 

Turki’s work is somewhat autobiographical, it draws upon experiences which are not his, such as 

Deir Yassin.  The impact of the death of 254 individuals in a village whose population is 254, is 

much more sensational than 250 individuals in a population of 650.  Many would argue that the 

mythic proportions the concept of Deir Yassin took on were irrational, yet for the people in other 

Palestinian villages, listening to their radios, Deir Yassin was a clear warning to leave. Diab 

recalls this aspect, as he remembered,    

Having heard about the slaughters that had happened, Deir Yassin and other 

places.  Having heard that we perceived that, since we defended ourselves a 

couple of times and some Jews were killed, we perceived that they may slaughter 

us…That was the perception, right or wrong it doesn’t  matter, that was the 

perception.
180

   

 

In 1967 too, Deir Yassin was remembered.  Um Sa’ad recalls,  

When I saw a Jordanian soldier running in my backyard with a  gun, shooting, I 

felt that they [Israelis] were very close.  At that moment, I remembered Deir 

Yassin.  I thought, ‘they will come now, kill my husband, kill my son and give me 

sorrow to live with all my life.’ We fled our house because I didn’t want to be 

massacred, or have somebody kill my child or my husband in front of my eyes.
181

 

The survival of this event in Palestinian collective memory is startling, and as stated earlier, 

when it began to recede, the Israeli massacres at Sabra and Shatila occurred, opening wounds 
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and introducing the newer generation to the mythology around this event.  The impact of this 

event and the other instances of Israeli violence towards the Palestinians led many to feelings of 

a distinct destiny, and served to lay the groundwork for a separate nationalism when it became 

clear that the Arab armies could not/did not stop this.   

Refugees 

By the end of the 1948 War, many Palestinians lived as described above, with the fear of 

massacre.  Furthermore, even if they themselves had not been displaced, they knew of family 

members or friends who were.
182

  What Deir Yassin and the refugee situation set up for the 

Palestinians was a mentality that felt attacked at every angle.  And if, as Safran claims 1967 was 

a continuation of 1948, this mentality was fostered for virtually twenty years,
183

 giving 1967 a 

pivotal role in the development of Palestinian consciousness and identity, a subject that will be 

discussed later in this work. This mentality also allows for the growth of national movements, as 

the refugees became disillusioned with their host countries and their general situations.   

We were refugees.  That was all.  They were supposed to be magic words to 

explain the unexplainable.  We were learning, feeling, what the words meant.  We 

were aliens.  Pariahs.  Untouchables.  We were apart.  But deep in our psyches, 

deep in our consciousness, we wanted to remain apart and hold on dearly, 

aggressively, to what we had left.  We were not surrendering those intangibles 

that made us relate to all our fellow Palestinians wherever they may have been, 

and bespoke the dimension of our problem.  We held on, standing against a wall, 

imprisoned within the confines of our frustrations.
184

 

This lament by Fawaz Turki illustrates the mentality of so many Palestinian refugees.  Whatever 

the overarching diplomatic happenings, many Palestinians felt and continue to feel refugee status 

acutely.   

According to Diab, Majd al-Krum had a population of about 1,600 people before 1948; 

afterwards it was less than 500 people, including Diab’s parents. He explains how after the truce 

on October 28, 1948, his village was isolated and for fear of his life and survival, he had to leave.  

He explains, “I did not know the route, I just followed the crowd.”
185

   He explains that the signal 
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to leave and walk across the Galilee Mountains was given and “still rings in my [his] ear.”
186

  He 

left his parents and some younger siblings behind, crossing the mountains at the age of twenty-

one with three female relatives aged fourteen, fifteen and thirteen. Upon leaving, his father 

handed him some money and told him, “look son, take care of yourself and those children.  And 

if they choose to kill me, I’m  ready to meet my maker.”
187

  Diab continued, visibly upset, 

I left crying, and still any time I remember that I cry and we walked with the 

crowd towards Lebanon.  It took us twenty-three hours of walking, that’s a fact 

and we at night, we went through thorns and bushes and so forth.  So when we 

arrived in Lebanon, our legs were bleeding like hell, my legs were bleeding, 

somebody saw and then we were not received with roses or…water was denied.  I 

could have killed somebody for a drink of water. We nevertheless made it…I 

made it to Syria and begged for a job and begged and begged until I got a 

teaching job somewhere in Syria.
188

  

 

In 1953, Diab came to America unable to permanently return to his village, classified officially 

as a refugee.  He laments his inability to return fifty-three years later.  His desire to return has not 

dulled over the years and he explains, “God has been good to me…but if I’m  given the real 

chance for real peace and real equality in my village, I don’t think I would hesitate ten minutes to 

go back, but I’m not allowed to choose.”
189

   

When recalling his own family’s journey out of Palestine, Fawaz Turki tries to illustrate 

the hope of the people fleeing their homes and to capture the insanity of the moment.  He recalls, 

“Behind us lay the city of Haifa…Before us lay the city of Sidon and indefinite exile.  Around us 

the waters of the Mediterranean sparkled in the sun.  Above us eternity moved on unconcerned 

as if God in his heavens watched the agonies of men, as they walked on crutches and smiled.”
190

 

His description of beauty within the otherwise depressing and horrific situation conveys the 

irony and incredibility often expressed in refugee accounts and illustrates hope and, like Diab’s 

humor about his rusty gun, different ways of coping with the situation.    

Often once the refugees crossed the borders, their host countries did not greet them 

warmly and Turki’s experiences within Lebanon illustrate this. He is very bitter at the attitudes 

of the Lebanese and the way he was treated as a Palestinian refugee in Beirut.  To him, his 
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“bogeyman was not the Jew…nor was the Zionist…nor was he…the Imperialist or the Western 

supporters and protectors of the state of Israel, but he was the Arab.”
191

  He illustrates this with 

an anecdote.  One day, he was at the beach with friends and noticed a Jewish friend sitting alone.  

When he went to speak with this Jewish friend, Turki’s own friends began ridiculing him and he 

notes, “he became a Jew” in his friends’ eyes simply by virtue of knowing a Jew.  Further, Turki 

explains many instances when he is referred to as a “two-bit Palestinian” and other slurs which 

degraded him merely for his accent and national identity.   

Like Turki, Ali Salameh recalls with shame when he was a teenager.  He explains, “I had 

to deny my identity.  I was afraid of saying, ‘I am a Palestinian’ to a group of vagabonds, so I 

said that I was a Syrian.”
192

  This could have been why he joined the Fatah movement years later.  

The possible implications of identifying oneself as a Palestinian were too much for these two 

men, and Salameh’s account echoes Turki’s feeling that being a Palestinian was somehow 

shameful in others’ eyes. 

There were many attempts to regulate and approach the refugee problem. Ahmed 

Shukairy, first president of the Palestine Liberation Organization and former lawyer for Saudi 

Arabia and Syria in the United Nations,
193

 set forth a solution that hinged on four points.  First, 

that the creation of Israel is unacceptable by the Palestinians, that “the rights of refugees to their 

homes and homeland are not related to, or in any way dependent up on, the consent or refusal of 

Israel,” that “resettlement, reintegration, rehabilitation” needed to be integrated into an overall 

solution and “are not a solution by themselves,” the relief efforts, work projects etc., were not 

solutions to the problem.
194

  Shukairy saw repatriation as the only solution.   

Contrary to Shukairy is the opinion of Abba Eban, who has held many offices in the 

Israeli government, set forth very clearly Israel’s stance on the refugees. Eban, quoting a United 

States House of Representatives study explains, “Unlike refugees in other parts of the world the 
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Palestine refugees are no different in language and social organization from the other Arabs.  

Resettlement therefore would be in familiar environment.”
195

  He rejects repatriation because it,  

Would mean that hundreds of thousands of people would be introduced into a 

State whose existence they oppose, whose flag they despise and whose 

destruction they are resolved to seek.  The refugees are all Arabs; and the 

countries in which they find themselves are Arab countries.  Yet the advocates of 

repatriation contend that these Arab refugees should be settled in a non-Arab 

country, in the only social and cultural environment which is alien to their 

background and tradition.  The Arab refugees are to uprooted from the soil of 

nations to which they are akin and loyal-and placed in a State to which they are 

alien and hostile.
196

 

This quote illustrates first, that Israel sees herself as a permanent nation, although in 1958 at the 

time of this quote, she had only been in existence for a decade.  Second, it illustrates the 

misunderstanding or complete disregard by Israeli politicians of Palestinian nationalism.  

Perhaps it is because the Israelis have combined so many different types of nationalisms to form 

their single Jewish/Israeli national identity that they have overlooked the importance of 

individual Arab nationalisms, or perhaps they accepted the pan-Arab nationalist propaganda 

coming from Egypt.  Either way, this quote sets forth Israel’s two main goals for the future, 

survival of the State and maintenance of its Jewish majority.   

  Perhaps the most important result of 1948 was the shift in the consciousness centers.  

Previously the intellectual and identity power centers lay in the urbanized elites, as evidenced by 

the Al Husayni-Al Nashashibi split.  Also, as those within Israel attempted to pick up and 

continue on with their lives, the power center for identity shifted to the refugee camps.
197

  The 

refugee camps were hotbeds of Palestinian solidarity augmented by their “sense of having 

suffered a common injustice.”
198

  Gaza was not annexed by the Egyptians and this decision 

enhanced the feeling of temporariness felt in the camps.
199

  Because Gaza was not annexed, one 

would surmise that it would be the center of Palestinian nationalism and political agitation, as 

opposed to the West Bank, annexed officially by Jordan.  However, Gaza faced two problems, 
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Egyptian repression and the subsequent “brain drain” felt by refugees fleeing to the Gulf for jobs 

and economic opportunities.
200

   Jordan formally annexed the West Bank and King Abdullah 

declared Jordan the inheritor of Arab Palestine after the end of the 1948 Arab-Israeli war.
201

 This 

gave credence to the feeling that the Arabs did not care about the situation in Palestine or the 

Palestinians as a people. 

Conclusion 

After 1948 the Palestinians were left feeling helpless in their situation, as first the world 

power of Britain and then the smaller powers of Israel and the Arab countries dictated their 

future.  The massacre at Deir Yassin was especially vivid in the minds of many Palestinians and 

served to increase the feeling of being under attack and unwanted in what they considered to be 

their own country.    By agreeing to take on the Israel-Palestine problem from Britain and by 

formulating the final partition plan before the establishment of Israel the United Nations 

entrenched itself as the diplomatic middleman in this dispute.  For the UN the Palestinian 

refugees became a sort of test case in refugee management.  The promises made to the refugees 

of return and repatriation fostered hope and optimism in the future.  The legacies of 1948 in the 

minds of Palestinians calmed during the 1950s, but began anew during the 1960s with the rise of 

pan-Arabism and Nasser’s decision to use the Palestinian’s plight as a rallying call as well as the 

rise of Fatah and the Palestine Liberation Organization.   
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CHAPTER 3 

FROM EBB TO RISING TIDE: THE DEVELOPMENT OF PALESTINIAN 

NATIONALISM, 1950-1966 

The twenty years between the 1948 and 1967 Wars were a time for rebuilding and 

reassessment for the Palestinians.  In the broad context of the Arab-Israeli Conflict, during this 

time there was the 1956 Arab-Israeli War, also known as the Suez Crisis.  As this was a largely 

diplomatic war, it did not touch most Palestinians’ lives, and will therefore not be discussed 

except to say that it added fuel to the fire and resulted in the stationing of United Nations 

Emergence Forces in the Sinai Peninsula, which will be significant in the following chapter.
202

    

During these years, there were many movements which served to form the foundations of 

Palestinian nationalism.  These movements, particularly Arab Nationalism vs. Fatah, were 

antithetical.  Nasser’s Pan-Arabism, a predominantly elite driven, intellectual movement, 

stressed the unity of Arabs, while Fatah was a more grass-roots, individualized movement based 

upon the idea of Palestinian independence.  Meanwhile, the United Nations worked ardently 

through the United Nations Relief and Works Association (UNRWA) to provide education and 

relieve the pressures of refugee life.  These movements, individual national identity vs. 

collective, and elite driven vs. grass roots, although not relatively unrelated during the 1950s, 

began to have conflicts in the 1960s, which ultimately manifested themselves in the 1967 War.  

Pan-Arabism and Jamal Abd Al Nasser 

Dawn explains, “Nationalism was established in the Arab lands by elites as an instrument 

in their contests for office and position.”
203

  The overarching concept of the interwar period, 

1950-1966, was Nasser’s pan-Arabism movement, as an attempt to solidify Arab resistance 

                                                 
202

 The 1956 Arab-Israeli war hardly affected the Palestinians directly and made little impact in 

reminisces as it was an issue of diplomacy.  However, it did have consequences in the Arab 

world and for Israel.  Safran argues that 1956 and Nasser’s nationalization of the Suez Canal was 

more about Egyptian independence and his own feelings of strength, than about revenge for the 

1948 Arab defeat. He further argues that “the defeat inflicted by the Israelis upon the Egyptian 

army deepened the Arab desire for revenge,” continuing what he sees as the inevitability of 

another war after 1948. Safran, From War to War, 55.  
203

 C. Ernest Dawn, “The Quality of Arab Nationalism,” Arab Nation, Arab Nationalism, ed. 

Derek Hopwood, (London: Macmillian Press Ltd., 2000), 60. 

 49



 

under Egypt to outside nations.  C. Ernest Dawn refers to this type of Arab nationalism as 

Egyptism, arguing it was a continuation of the previous Arab nationalist movements begun as 

early as Muhammad Ali in the early 1800s or as late as the Wafd Party in the 1930s.
204

  Dawn 

argues that Nasser intended to make Egypt an umbrella for all Arab groups, creating a secular 

Arab empire, with himself and Egypt as the head in this sense, it was an elite movement. Other 

scholars argue that Arab nationalism originated as a reaction against the Ottoman tanzimat 

reforms of the 19
th

 century or against the European imperialism which characterized the post 

World War I era, and do not go as far back as Muhammad Ali.
205

  Wherever and by whomever 

Arab nationalism was created does not dispel the importance that this concept created a unifying 

Arab ideology, especially when combined with the Palestinian cause.  

Pan-Arabism was seen as the cure for many of the Palestinians’ problems mainly because 

the 1948 loss was perceived to be a result of Arab disunity.
206

  Kimmerling and Migdal go 

beyond this and argue that “Perhaps no Arabs had more to gain than the Palestinians from the 

denigration of specific loyalties…in favor of devotion to broader Arab unity, and they became 

among pan-Arabism’s most fervent exponents.”
207

  Fawaz Turki observes, “What better way to 

gain acceptance in a society that scorns your Palestinianness than to invest in the creation of the 

‘Arab nation,’ the most popular movement of the day? What better proof can a Palestinian give 

of his earnestness as an Arab than to be active in the Arab nationalist movement, thus subsuming 

his Palestinian identity in the greater Arab struggle?”
208

  Many Palestinians came to believe in 

Arab nationalism and its promise of support, as they did not feel strong enough nor were they 

organized enough to attack Israel independently, a concept which will be discussed below.  Thus, 

the elite movement became accepted and adopted by the populace. 

Said K. Aburish explains the impact of Nasser’s pan-Arabism in terms of the Arab-Israeli 

conflict.  He observes,  
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In 1948 the majority of the Arab people, disenfranchised as they were, had been 

able to blame their defeat on corrupt, incompetent and no-representative 

governments, defective weapons, Westerns plots and ‘Jewish control of the 

world’.  In 1967, there was no denying Nasser’s popularity and, though 

undoubtedly a dictator, he embodied their feelings and expressed their dreams.  

Furthermore, the Arab governments had convinced themselves that they were 

ready for conflict.  So the war discredited Nasser and the ideal he stood for, Arab 

nationalism…This time the Arab people lost the war, and though most shied from 

explaining it in terms of their social and organizational backwardness, they 

analysed [sic] it enough to know that something was drastically wrong.
209

 

The symbol of Arab nationalism during this time was Jamal Abd Al Nasser, and for many 

Palestinians, he became a “near legendary figure whose verbal pyrotechnics enhanced his image 

with the Arabs” and was compared to Salah Al Din.
210

  He fostered this feeling, and used pan-

Arabism as his vehicle to promote his political agenda, as discussed above. Like many 

Palestinians, Riad Mansour remembers, “I was a teenager, I did not cry for the defeat of ’67, I 

cried for the resignation of President Nasir and to me, it felt like the defeat of ideas that I 

believed.”
211

  Muhammad Lutfi explains, “Jamal Abd Al Nasser, I named my son after him, 

that’s how much I loved him, you can’t see too many Arabs who do not worship him.”
212

  Leila, 

an Israeli Arab from the village of Abu Ghosh too recalls, “Nasser was a hero in the village then.  

Everyone loved him, old and young.”
213

  Radwan Abu Ayash remembers going to Jahez High 

School in Nablus and studying communism and Nasser.  Radwan “would lie in bed at night and 

listen to Egyptian broadcasts…Nasser’s words seemed to ring with truth. The Egyptian leader 

called for a pan-Arab nation, an enticing idea that would join together all the Arabs in a united 

entity.”
214
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Nasser rose to prestige in the Arab world by challenging American imperialism and 

Zionism.
215

 Both concepts were tied together in the personage of the Israeli state.  However, near 

the 1967 war, an article in Le Nouvel Observateur claimed that Nasser “was partially a victim of 

his own propaganda, which claimed that the Tel Aviv government was merely Washington’s 

pawn,” while forgetting that many in the world believed him to be Moscow’s.
216

 But, by 1967, 

Michael Oren argues, many of the region’s leaders saw Nasser as corrupt, paranoid and 

unpredictable; driven by pride and egotism.
217

Not all Arabs heap praise upon Nasser.  Following Dawn’s line of thought, Turki is very 

critical of Nasser and calls his brand of pan-Arabism Nasserism and charges that it was a 

manipulation of the Palestinian problem.  He accused the “Egyptians, who had never considered 

Arabs before” of satisfying “their statesmen’s political ambitions for leadership of the Arab 

world and pan-Arabism” by taking up the mantle of defending the Palestinians.
218

 Khaled Diab 

recalls a similar sentiment, saying, “As far as I’m concerned the Palestinians are victims of not 

only the Israelis and support of Americans, they are also victims of the Arabs who made claims 

that they were not able to support”
219

 However, he does not disparage Nasser in the process, and 

lays the blame securely on all Arab leaders’ heads.
220

  This feeling of resentment towards the 

Arabs who manipulated the Palestinian problem continued to grow until it was halted by the 

onset of the 1967 War. 

In April 1963, Syria, Iraq and Egypt joined to create the United Arab Republic.  Their 

Manifesto illustrates the degree to which they believed the Palestine problem and Arab 

nationalism were intertwined.  This is why many curse Jamal Abd Al Nasser, as the reinvigorator 

of the pan-Arab cause for launching a call to unity in order to right the “disaster of Palestine.”
221

  

Pan-Arabism, according to Jankowski, did not solidify as a concept until 1962 with the National 
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Charter of the United Arab Republic, which identified common language, history and aspirations 

as reasons for the unity of the Arab world.
222

  Until this time, the concepts of the Arab nation and 

homeland had been discussed with less direction and care by Jamal Abd Al Nasser.  Further, 

Arab nationalism had no religious connotation, since as an ethnic group Arabs are members of 

many different religions depending on their location.  Jankowski believes that this secularism 

was not a concession to the different religions, but a reaction to the power and popular support 

the Muslim Brotherhood experienced in Egypt.
223

Many younger Palestinians were quick to answer the call of Abd Al Nasser’s pan-

Arabism, perhaps because of the idealism of youth.  Um Khalil recalls finding her father 

weeping in shame after their family’s reunification in 1952. He wept because he could not 

provide for his family.  She realized that her family’s presence was the reason for his sadness, 

and asked him whether he wanted them to leave.  She tried to reassure him, saying, “Abdul [sic] 

Nasser is a strong man and a brave man.  He will return your lands to you.”
224

 Her father was not 

as confident and would tease, “’Come on, Samiha, where is Abdul [sic] Nasser? Is he nearer to 

us? Is he going to return my lands? Am I going back to my house?’”
225

  This exchange shows 

both the optimism of the younger generation and the lack of confidence the older generation had 

in Arab leaders.   

This is not to say that the older generation was completely anti-Nasser.  Rafiq Abdul 

Rahman recalls his grandfather’s optimism in Nasser and his “ability to liberate Palestine.”
226

  

Rahman’s grandfather died in 1961 and this could perhaps be the reason for the recollection of 

his optimism, as he was not alive during the final years leading up to the 1967 War when the 

most damage to Nasser’s credibility were sustained. Rahman’s quote about his grandfather 

perhaps best illustrates the fact that peoples’ perceptions of Nasser changed after 1967.  

Rahman’s grandfather died, as Rahman explains, “he didn’t live to see the disappointment that 
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came with the 1967 war and the collapse of Nasser.  He died still thinking Nasser was going to 

do the trick.”
227

 The tone of Rahman’s recollections of Nasser and his role are laced with bitter 

connotations.  He explains that the radio was important for information, “especially the Egyptian 

radio during the era of Nasser.  The idea was that Egypt’s duty was to liberate Palestine from the 

Zionists.”
228

  By using the terms “the idea was,” Rahman implies that this was a false hope or 

idea.  This shows the difference between those who lived to see the 1967 War and those who did 

not, and their differing perceptions of Nasser.   

The cynicism after the 1967 defeat led many to question Nasser and his policies, 

especially his use (or misuse) of the concept of the need for a Palestinian state.  Nevertheless, 

Nasser remained the key figure in nationalist politics and although there was a growing minority 

who adhered to religious nationalism (such as the Muslim Brotherhood), Nasser’s secular, pan-

Arab, nationalism was dominant in this period.   

The United Nations and UNRWA 

Since its inception, the United Nations (UN) has tried to alleviate and mediate the 

problems within Palestine/Israel and with the refugees in other Arab countries.  As mentioned in 

the introduction, the British turned control of the Palestine problem over to the United Nations 

and between April 1947 and April 1965, the UN Security Council devoted twenty sessions, one 

in every four meetings to “the situation in Palestine.”
229

 However, the UN had mixed success.  In 

relation to repatriation, despite numerous resolutions, they were relatively unsuccessful, while in 

health and education within the camps, the UN had great success through its program, United 

Nations Relief and Works Agency (UNRWA).   

The refugee problem was briefly discussed in relation to personal experience in the 

previous chapter.  Here, the creation of it and solutions for it will be explored in greater detail.  

Two major questions revolve around the refugee problem.  First, how did they become refugees, 

by force or by choice?  Second, what to do with them after the wars ended.  The first question is 

best answered by Benny Morris in The Birth of the Palestinian Refugee Problem, by denying the 

validity of both the pro-Palestinian and pro-Israeli theses.  Morris argues that Palestinians were 

not ordered to leave their homes by large-scale media campaigns, nor were the Israelis ordered to 
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remove forcibly the Palestinians either.  Morris’ conclusion is that “The Palestinian refugee 

problem was born of war, not by design, Jewish or Arab.  It was largely a by-product of Arab 

and Jewish fears and of the protracted, bitter fighting that characterized the first Arab-Israeli war; 

in smaller part, it was the deliberate creation of Jewish and Arab military commanders and 

politicians.”
230

The United Nations, to whom the land of Palestine had been transferred when the British 

ended their Mandate, established a branch to deal with the Palestinian refugees and their future.  

The refugees were the subject of numerous United Nations resolutions, beginning on 11 

December 1948 with Resolution 194, which established the right of return for refugees.  This is 

perhaps the most controversial topic in connection with the Palestinian refugees.  The most 

important paragraph establishes this right and was included in 19 resolutions between 1949 and 

1967.  It says that the United Nations,  

Resolves that the refugees wishing to return to their homes and live at peace with 

their neighbours [sic] should be permitted to do so at the earliest practicable date, 

and that compensation should be paid for the property of those choosing not to 

return and for the loss of or damage to property which, under principles of 

international law or in equity, should be made good by the Governments or 

authorities responsible.
231

 

This right has been affirmed by many international bodies. 

Editor of the Journal of Palestine Studies, Hisham Sharabi explains the impact of the 

right of return on his generation.  He explains that not matter how wealthy or poor the 

Palestinians before 1967 felt their identity repressed, but they were not suffering.  Those in the 

refugee camps, he explains, “‘to be sure, the poor and unsuccessful among us, particularly those 

living in refugee camps, did not enjoy the same rewards and compensations.  Palestine to them 

was a living daily agony.  They thought only of one thing – the return.’”
232

The United Nations Relief and Works Agency for Palestinian Refugees (UNRWA) was 

established on November 30, 1949.
233

  By 1967, UNRWA was responsible for 1.3 million 
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refugees.
234

  Riyad remembers the United Nations as providing the basics to Palestinians of 

education and heath services.
235

  Thanks to UNRWA schools, there was a rise in the education 

level of Palestinians during the 1950s.   Kimmerling and Migdal argue that this new education 

fostered both “physical mobility and leadership.”
236

  Fawaz Turki, speaking as a survivor of a 

refugee camp in Lebanon, has a more resigned attitude towards UNRWA, calling it a 

“stepmother” and saying its purpose was “to make Palestinians accept their plight as a 

preordained thing.”
237

  However, he acknowledges the results of education.  By 1967 there was 

generation of Palestinians who had attended UNRWA schools, were educated and restless to use 

their knowledge.  As Abu Jamal, a Palestinian living in Ramallah explains, “Although they can 

read and write, they have not learned any particular trade or skill.”
238

  These people, he charges, 

were fuel for Fatah, and the subsequent formation of the Palestinian Liberation Organization.
239

  

Not all the facilities provided by UNRWA were perfect. Sarona remembers her 

grandfather who lived in Dahaisha Refugee Camp in Bethlehem.  She explains, “His living 

conditions were terrible…While he was living in the refugee camps, he spoke constantly of how 

life was before, and he died in his memories of what was going on before his Dahaisha time.”
240

  

Aside from difficult living conditions, there was also the problem of education, or more 

specifically, how to educate the Palestinians.   

Radwan Abu Ayash, former head of the Arab Journalists Association with connections to 

Fatah, remembers his UNRWA experience.  His memories include, “Hauling rationed food from 

UNRWA to the huts; hoping desperately for tip of half a piaster; wading bare foot through pools 

of mud in melted snow; walking five miles to school and watching hungrily while others 
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munched a sandwich.”
241

  But, he is proud of Askar, the refugee camp, explaining, “’You feel 

here that you’re at home and everybody is very close,’…How different…‘from cities like 

Amman or in the United States.  There, everybody’s talking about themselves and nobody cares 

what you say.’”
242

John and Janet Wallach describe Samikha Khalil as, “Spiritual mother to the poor and 

wet nurse to the battered children of the refugee camps” who has constantly tried to ease the 

suffering and work for better conditions.  Her first experience with this easing of pain came with 

the consciousness that the pain was there.  She was working as an UNRWA rations distributor 

when she “used to see long lines in front of the UNRWA offices, our people waiting for flour, 

for butter, or for salt,” and this made her ask herself why is UNRWA giving food when in her 

opinion, they should be giving land.
243

  She became bitter at UNRWA despite its generosity and 

anger at the Arab countries who, she explains, “are rich, they have coffers full of money, 

products, minerals, oil, sources of the rivers, strategic situations.  ‘They have everything…but 

these Arabs, they are not doing anything.’”
244

  So, Khalil began doing something.  She went to 

the town of El Bireh and organized women to help the refugee camps through embroidery.  She 

recalls, in “1965 we started to jump, not to walk” and money began to flow.
245

   

Samira too remembers the problems of living in a refugee camp, with much less happy 

conclusions.  Fourth child of nine, Samira grew up in Camp Aida on the outskirts of Bethlehem 

and remembers, 

When I was five we moved to camp Aida…I remember those first years we 

moved to the camp but really I wish I could forget them.  It was a hard time then 

and when I look back it seems even harder.  Until I was eleven or twelve years 

old, our house was only one room and a kitchen—much too small for all of us.  At 

night we’d sleep in the same room on the floor, except for some of my brothers 

who went to sleep at my grandmother’s house in the camp.”
246
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Education of the population was not a problem that emerged after 1948, but was a 

continuation from both the Ottoman and British periods.  Dr. Khaled Diab recalled learning 

about the world, but not about the next village in the British Mandate schools in Acre.
247

 He 

noticed that he was “taught where they make brooms and knives in England, but we were not 

taught what was happening in Haifa, which was fifteen miles away.”
248

  This silence puzzled him 

and he continues to question the goals of the British Mandate government.  Similarly, Husam 

Rafeedie who grew up in a Jordanian refugee camp, recalled being, “kept in the dark about our 

own problem, Palestine.  From kindergarten through high school, there was not one single lesson 

taught on how Israel became a state, or how the land was taken.”
249

  Rafeedie believed the reason 

he never heard about Palestine was because they were “under Jordanian rule…and their job was 

to protect the Zionist organization in Israel and to see that we stayed dumb.”
250

 Diab’s and 

Rafeedie’s recollections reveal animosity toward the ruling power, in Rafeedie’s case against the 

Jordanian government and in Diab’s case, against the British mandatory government.  

Riyad and Lawahez Burgal recall that their education was mainly through their families.  

Riyad remembers that in the schools set up by UNRWA, there was little talk about Palestinian 

history.  He recalls, “We learned Palestinian history from our families, from our parents, and 

from our own personal research.”
251

 Lawahez Burgal remembers her father educating her and her 

siblings “to love our homeland and our people.  He was always telling us stories about the British 

Mandate, and also about the Jordanians when they were here.”
252

  The lack of information about 

the situation within Palestine illustrates the need many Palestinians felt to transmit their history 

orally.  This lead to many different interpretations being passed on and the formation of 

collective memory. 

Beyond this, the refugee camps and UNRWA schools became the custodians of 

Palestinian identity.  As Count Folke Bernadotte noticed in 1951, “The Palestine Arabs have at 
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the present no will of their own.  Neither have they even adopted any special Palestinian 

nationalism.  The demand for a separate state in Palestine is consequently relatively weak.”
253

  

But with the coming of UNRWA, and life in the refugee camps, “all they do and think is directed 

toward or connected with Palestine.  Their main trend of thought is political and their daily life is 

political.”
254

  Samira remembers that her UNRWA junior high school was where she became 

involved in politics.
255

  

As noted in the previous chapter, the refugee camps became the foster parents of 

Palestinian identity, namely because of this longing for one’s utopian homeland.  The United 

Nations made many attempts to manage the refugees and their lives, often with poor results.  The 

squalor experienced by many of the camps, due in large part to their conceived temporary nature, 

increased feelings of abandonment and isolation for many Palestinians. Further disillusionment 

came in the form of education.  Admittedly, this was not initially a UN creation, and the problem 

of how to educate the refugees without inciting riots was formidable.  By not being frank with 

the Palestinians about their history, the United Nations allowed for many different versions of 

the events which occurred to be promoted, and in doing so, facilitated the different versions of 

history which contributed to this portion of the book.  These above mentioned instances of 

neglect or oversight led to feelings of disillusionment within the camps, as well as began the 

downward spiral of the legitimacy of the United Nations in the eyes of the Palestinians.  This 

disillusionment fed the desire for self-reliance in many of the camps and this manifested itself in 

the Fatah movement.  

Fatah and the Palestine Liberation Organization (PLO) 

The disillusionment growing in the camps combined with the growing cynicism about the 

Arab countries’ support of the Palestinians, led to the founding of the Fatah movement and 

eventually the Palestine Liberation Organization (PLO).  Initial resistance was spontaneous and 

not organized by any powerful overarching group.  For instance, Husam Rafeedie remembers 

being active in political resistance, beginning in 1955 at the age of thirteen, by joining in a 

demonstration and shouting slogans.  He had no group to join, but his activities illustrate the 
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growing frustration of the Palestinians, and the increasing momentum of it.
256

  The frustration 

felt by Rafeedie was given an outlet in 1959 with the formation of Fatah.  

Fatah was able to capitalize on many people’s disillusionment both within and outside of 

the camps.  For many Palestinians, as time wore on, feelings of disappointment with the Arab 

leadership increased.   Dennis C. Howley, author of The United Nations and the Palestinians, 

explains that “The Palestinian people by the mid-1960s were ripe for a mass movement” and that 

“a rising mass movement attracts and holds a following not by its doctrine and promises but by 

the refuge it offers from the anxieties, barrenness and meaninglessness of an individual 

existence.”
257

  This, Howley argues was found in the defeat of 1967, and was symbolized by the 

symbol of the fedayeen fighter, popularized in the late 1950s during raids into Gaza and Israel.  

By 1970, the PLO had been so successful at uniting the Palestinian people that Arie L. Eliau, 

Secretary-General of the Israeli Party, wrote,  

The Palestinian nation is identifiable as a national entity by a national 

consciousness, by continuous territory where most of the Palestinians live, by 

several decades replete with battles and wars and a diaspora which maintains a 

line with the Palestinian homeland.  At the same time it is conscious of a common 

national catastrophe, sacrifice, suffering, and heroes.  It has dreams and the start 

of a national literature and poetry.
258

 

Fatah was initially a guerilla group which conducted small raids on the borders, usually 

from Syria into Israel.  In 1959, Fatah was born with Yasser Arafat as its founder, to advocate 

“the liberation of Palestine through an armed struggle to be carried out by the Palestinians 

themselves….it favoured [sic] an independent policy and arming the Palestinians to liberate their 

country.”
259

  In the beginning, Fatah was backed not only by wealthy Palestinians living abroad 

in the Gulf, but also by the middle class.  Charles Burton Marshall argues that “The Palestinian 

Arabs who fled or who were dispossessed in the violence incident to Israel’s emergence two 
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decades ago have lingered on in the environs” in the form of raids and sabotage, which is their 

way of ensuring a lack of cooperation with Israel by their leaders.
260

Fatah targeted those who remained within the West Bank.  Hanna Siniora quotes 

Abdullah Schleifer who explains the significance of the Fatah members as, 

These fedayeen are ‘new men’, untouched by the Palestine refugee syndrome – 

the twenty-year emotional burdens of dependency.  They are free from waiting on 

world bodies for charity, free from appealing to the great powers for justice, free 

from counting only upon great Arab leaders (and their armies) instead of on 

themselves for liberation.
261

 

However, Said K. Aburish, biographer of Yasser Arafat argues, Fatah and the 

Palestinians initially understood the need for cooperation with the other Arabs and attempted to 

place “themselves in a position to receive it [help] without alienating anyone, and decided to go 

for diversity of backing to avoid being dictated to.”
262

  To this end, Aburish credits Arafat with 

the majority of the organizational and structural decisions which led Fatah and eventually the 

PLO, to be successful.  The Palestinians were not strong enough to attack Israel on their own and 

needed the support network that Arab Nationalism and particularly that Egypt could give.    

In the early 1960s, Fatah began to gain in prestige and popularity.  Aburish explains that 

the breakup of the UAR caused by Syria’s secession, combined with the success of the Algerian 

Revolution, discredited Nasser’s Pan-Arabism and increased reliance on a guerilla style, 

islamically guided army.
263

 For instance, Faisal Husseini, a member of the elite Jerusalem family 

which has had influence in that city for hundreds of years, became radicalized with the split of 

the United Arab Republic in 1961.
264

  He explains, “‘All of a sudden I discovered that all our 

work toward Arab unity, which would lead us toward Palestine, just collapsed.  I was working 

for the Egyptians within an Egyptian structure, and for the Syrians within a Syrian structure; but 
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we, the Palestinians, where were we?’”
265

  This caused him to turn away from Nasser and pan-

Arabism, towards Arafat and Fatah.   

By 1964, Fatah and its leaders had found an ally in the also disillusioned Syrian 

government, as demonstrated in Syria’s willingness to be a staging point for their guerilla raids 

into Israel, and moved their headquarters to Damascus.
266

  Soon after, in January 1964, the Arab 

states formed the Palestine Liberation Organization under Ahmed Shukairy as a way to contain 

the growing threat to Nasser’s pan-Arabism that Fatah and the Palestinians embodied.  Aburish 

however, argues that the PLO was used as a pawn by Arafat to increase his and his movement’s 

wealth and prestige among the people.  The PLO became “the institutional vehicle for attracting 

and directing the charged emotions of the Palestinians.”
267

  Initially the PLO was formed as a 

governing body for the Palestinians and a way to ensure Arab control of Fatah.  Pamela Ann 

Smith, author of Palestine and the Palestinians, 1876-1983, explains,  

While on the surface the formation of the PLO appeared to the outside world and 

to Israel to herald a new era of militancy and of joint Arab-Palestinian struggle, it 

in fact represented an attempt by the Arab regimes to prevent the Palestinian 

movement from taking over action on its own and to use Palestinians militants to 

defend the interests of the Arab governments against Israel.
268

  

 

The failure of pan-Arabism as seen in the breakup of the UAR and the attempt to revive pan-

Arab feeling by Nasser and the Arab states, as embodied in the formation of the PLO, shows the 

degree to which individual Palestinian nationalism was threatening the stability of and aiding the 

downfall of the pan-Arab movement. 

It was only after 1965 that many Palestinians recall becoming involved in resistance 

movements.  The most common reasons for this was, as discussed above, disillusionment with 

pan-Arabism and the desire for Palestinian leadership, but also to reclaim the honor lost in 1948 

or as a reaction to the siege mentality that emerged from 1948.   

The rise in popularity of Fatah is demonstrated in Husam Rafeedie’s decision to join the 

group.  In 1965, he joined Fatah, remembering, “Fatah was on the rise but we were underground.  

The major movement at that time was the Arab nationalists and they were in control of the 

                                                 
265

 John Wallach and Janet Wallach “The Palestinian Elite: The Legacy of Leadership, Faisal 

Husseini,” Still Small Voices, (New York: A Citadel Press Book, 1990), 87. 
266

 Aburish, Arafat, 54.  
267

 Kimmerling and Migdal, The Palestinian People, 242-243. 
268

 Siniora, “A Palestinian Perspective,” 96.   

 62



 

Union.”
269

 Amal Younis also remembers being politically active within El Bireh in the West 

Bank.  She remembers demonstrating against the Jordanian government at the age of ten.  She 

explains, “Many times we were faced with armed police and shootings.  They would shoot first 

into the air to scare us. Most of the time we would flee, but we would find ourselves regrouping 

and starting our demonstration over again.  Many people were injured.  Many people were in jail 

and subjected to torture.”
270

  As she grew up, she became more politically active and joined the 

PLO in 1965 after a conference held in Algeria, where she was agitating at the time. She explains 

that this conference “was a turning point for me.  After the formation of the PLO, I began to take 

politics more seriously and to look for a role that I, myself, could play in the movement.”
271

  She 

worked to solicit funds and in 1966, she began working as an administrative secretary, joining a 

“cell” after the 1967 war.
272

As seen in the introduction, land was a metaphor for freedom, independence and honor.  

Hanna Siniora quotes Ali Salameh, a Fatah activist killed by Mossad to explain why he fought, 

“The Resistance Movement is to me a substitute for the land.  The Palestinians fights to gain 

respect.  As long as I fight, I feel I am respected.  I am not sure when Palestine will be liberated, 

but still I fight.  The slave does not fight, and I am no more a slave.”
273

  This is perhaps the most 

poignant quote to explain the significance of the resistance.  Siniora’s argument is that the 

Palestinians’s struggle through resistance to regain their identity and respect, and Ali Salameh’s 

quote embodied this struggle.  The honor lost by Israel’s land seizure was irreversible, and so 

honor was translated from land ownership into political resistance activity.    

Conclusion 

Before the 1967 War, the Palestinians were involved in a number of smaller movements 

and events which formed the basis of Palestinian nationalism.  These crystallized in the 1967 

war.  The Arab defeat and Palestinian expulsion in 1948 created an ebbing tide, which during the 

1950s and until 1966 slowly rose towards June 1967 and the war.  The “Egyptism” of this 
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period, propagated by Nasser, inspired the Palestinians to act as a group against the Israelis and 

West in general.  It required their collective allegiance and action.  In doing this, it inspired them 

to act together.  This formed part of the foundation for Palestinian nationalism in that the 

Palestinians shook off their local allegiances and adopted their collective identity more readily.  

The influence of the United Nations and their refugee services allowed many Palestinians, 

particularly those in the refugee camps, to gain an education, which despite its incompleteness 

caused them to question their role in the world and in their society.  When combined with 

Nasser’s nationalism, this restlessness in the refugee camps began to cause disillusionment due 

to the perceived lack of opportunities.  Parallel to this and at time related to it is the development 

of the Fatah guerilla movement.  With the 1967 War, the defeat of the Arabs many of these 

above mentioned, disparate yet related processes found their center.  As Avraham Sela notes, the 

1967 war gave the PLO a focus and a direction that was previously lacking, and it turned “into 

an authentic Palestinian national organization representing a wide spectrum of communities as 

well as political and military groups.”
274

During this time, memory was being forged, as people began to look ahead to their new 

lives, be they in the camps or the West Bank wanting to return or in Israel trying to pick up their 

lives and move on.  This memory was altered by each of the above processes to a different 

degree depending on status and location.  For those in the camps this alteration was most 

glaringly apparent, as they struggled with UN rationing, education, the squalor of the temporary 

camps, and with the frustration of not being able to move ahead.  This was a re-building time for 

many of the Palestinians, and it prepared them for the next phase, namely the 1967 War. 
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CHAPTER 4 

COMBINING THE LEGACIES: THE 1967 WAR AND PALESTINIAN EXPERIENCE 

The previous chapter charted the development of Palestinian identity in relation to the 

growth of the Palestine Liberation Organization (PLO) and the United Nations’ involvement 

with the Palestinian situation.  This chapter continues to examine Palestinian experiences during 

the 1967 War and how experience affected memory and identity. Thus, it will try to introduce the 

Palestinian experience to historical literature by tracking the development of Palestinian national 

identity.  

The fact that some have argued that the onset of this war was caused by Fatah raids, 

Russian misinformation and the UNEF pull-out, with the blame for each falling on different 

people, is a great illustration of how unorchestrated these events were. The historiography of the 

1967 War, discussed in the introduction, illustrated that there is little consensus of opinion as to 

the cause of the war outside of the closing of the Strait of Tiran.  For many Palestinians, these 

causes were secondary to their experience.   

In their experience, the media had much more of an impact on daily life than any of the 

above causes of the war.  Although radios were important during the 1948 War, during the 1967 

War the information they provided gained significance.  Propaganda combined with the 

experiences of many Palestinians to increase the feelings of disillusionment which will be 

discussed in this chapter.   In America, the media’s impact was not felt directly in Arab 

propaganda, but in the slant of the reporting.  This caused many Arabs in America to become 

politically active in order to contradict the stereotypes.  

Frequently in the recollections, the Jordanian army was absent from the fighting, 

illustrating the feelings of abandonment that arose out of the 1967 War.  Just as the 1948 War 

and the subsequent focus of pan-Arabism shifting to the Palestinian cause confirmed their 

importance among the Arab groups, the 1967 War confirmed their need to work independently 

of these groups.  The memories of 1948, the massacre at Deir Yassin and the beginning of the 

refugee problem, were vividly recalled for many as they debated whether to flee and then return 

to their homes.  The humiliation upon return had profound consequences, and for many, these 

experiences shaped their lives and attitude.  Also, for those within the refugee camps, the 
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standard of education rose consistently during the 1950s, causing a restlessness that manifested 

itself for some in the political activism of the Fatah movement, and eventually the take-over of 

the Palestine Liberation Organization.   

However, it was not only the Arabs in the Middle East who were affected by the 1967 

War. Those Arabs living in America were affected in ways much different from their brethren.  

American society did not distinguish Arabs living in America prior to 1967 by national group.  

Many Arab national groups felt the impact of the 1967 War in much the same way as 

Palestinians in America.  For many Arabs in America, like those Palestinians in the Middle East, 

the 1967 War fostered a redefinition of identity which manifested itself in the desire to become 

politically active. 

Course of the War 

Before explaining personal experience during the 1967 War, the course of the war needs 

to be briefly discussed, in order to give the reader a basis for comparison.  This will be based on 

Michael Oren’s, Six Days of War: June 1967 and the Making of the Modern Middle East, as it is 

the most complete secondary account of the military and diplomatic aspects of the 1967 War.  

On June 5, 1967, at 7:10 a.m. the Israeli Air Force took off towards the Mediterranean, and 

banked shortly after that towards Egypt.  At the same time, the Egyptian Air Force, according to 

Oren, knew of this attack, but assumed the Israelis would attack at dawn, and by 8:10 a.m. were 

sitting down to breakfast.
275

  Due to differing time zones, these two events occurred 

simultaneously.  Soon after, the Jordanian radar facility at ‘Ajlun spotted the Israeli planes on 

their radar, and sounded the alarm. According to Oren, this call was not heeded for a 

combination of reasons, including Egyptian Defense Minister Shams Badran’s order to not be 

disturbed while sleeping and personal rifts between Jamal Abd Al-Nasser and General ‘Ali ‘Ali 

‘Amer.
276

 Soon after this the Jordanians and Syrians counter-attacked by shelling around 

Jerusalem, and the ground war began in the Negev.
277

   

On June 6
th

, the ground war continued on the Jordanian front and in the Negev with the 

Egyptians.  Oren notes that “the Israeli offensive was devastating,” to the Egyptians, yet Nasser 

                                                 
275

 Oren, Six Days of War, 171. 
276

 Ibid., 172. 
277

 Ibid., 187, 192. 

 66



 

did not formally recognize this and continued to broadcast news of Arab victories.
278

  Jordan was 

faced with the problem of accepting a cease fire, which could incite a revolt and/or cause Egypt 

to blame Jordan for giving up too soon.
279

  By the end of the day however, Nasser admitted that 

the Egyptian Air Force was nonexistent and granted Jordan permission to withdraw from the 

East Bank, but King Hussein decided to make a final stand in Jerusalem.
280

   

The battle for Jerusalem began early in the morning on June 6
th

 and raged on into the next 

day.  During this time, “token Jordanian forces held on to resist Israel’s impending assault.”
281

  

The city, according to Oren, was not prepared for war and was persuaded to believe that the 

aircraft were Arab, but on June 7
th

 they accepted the aircraft as Israeli and prepared to leave, 

while King Hussein began in earnest to accept the cease-fire agreement extended to him the 

night before.
282

  By 2:30 p.m. Israeli General Moshe Dayan was standing in front of the Western 

Wall, proclaiming the reunification of Jerusalem.
283

  Meanwhile, the battle raged on in the Negev 

and the Israelis pursued the remaining Egyptian troops, chasing them into Egypt.
284

By day four, the Israelis consolidated their hold on the West Bank, but resolved not to 

move further eastward into Jordan.
285

  In the Negev, the Egyptian soldiers continued to flee 

towards the Suez. Muhammad Ahmad Khamis, communications officer for the 6
th

 Division 

explains, “’It was a horrible sight…the broken pieces of the army strewn over the sand…burnt 

out tanks…destroyed vehicles…charred bodies that looked like statues.’”
286

  Khamis was then 

told to turn around, as the Israelis destroyed the bridges over Suez. 

The next day, although much of the fighting in the Negev and West Bank was subdued, 

the fighting in Golan raged on.  This theater of the war opened earlier, but gained precedence on 

June 9
th

.  With Egypt and Jordan effectively licking their wounds, Syria was left to defend the 
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Golan alone.
287

  By 8:30 a.m. on June 10
th

, the Syrians were seen destroying their own bunkers 

and equipment.
288

  By the end of the day, all sides asked for peace negotiations.
289

Oren notes that much of the fighting of the war took place away from civilian centers, but 

the West Bank, Gaza and Jerusalem were among the places where the civilian population saw the 

most fighting.
290

  It is from these areas that many of the personal experiences noted in this work 

are taken.  They are the areas with the largest Palestinian population 

 Impact of Media  

Propaganda is a useful tool in war and has had a large impact on all of the Arab-Israeli 

wars, and therefore it is important to discuss this in the larger context of the conflict as well as 

specifically in 1967.  The invasion of the Arab armies into Israel in 1948 was followed in Avi 

Shlaim’s words, with “blood-curdling rhetoric and threats” of driving the Jews into the sea.
291

  

Lord Sieff, member of the British House of Lords explained, “the people who live in Israel are 

genuinely afraid of being swept off the face of the earth, as the Arab leaders have said so 

frequently.”
292

  The threat of driving the Jews into the sea was repeated during 1967, creating 

continuity of Arab threats between the wars. 

For many there were two separate versions of the war, what was being reported on the 

radio, and what was occurring outside their front doors. In East Jerusalem, Muhammad Lutfi 

recalled two conflicting stories of the war, first that “the war had started and just, Israel was 

wiping, wiping the Egyptian air force, I mean totally wiping [it] out.”
293

  However, “From the 

voice of Cairo that we listened to, the Egyptian was way advanced, no problems whatsoever.”
294

 

While hiding in the caves of Jerusalem, he recalls listening to the radios and being sickened with 

both Arab and Israeli media.  He explains, “All we got was a mess out of those radios. You can’t 

trust the Jewish radio, you cannot trust the Egyptian radio, what’s left? You just don’t listen to 
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radio, you watch the sky.”
295

  These two stories accurately depict the two conflicting 

propagandas being broadcast to those living in Jerusalem and their disgust with the inaccurate 

reporting.   

 It was not only in Jerusalem that people relied on their radios for information. Living in 

Nazareth, Sami Qutby recalls, “The Israeli radio started announcing that there were war activities 

happening. For us in Nazareth the Israeli government imposed curfew so you could not go 

outside, strictly from your house, you’re watching from your house and listen to the radio.”
296

   

Tim Hewat, former journalist and author of the book, War File, compiles many of the 

news bulletins and reports on the radio stations during the 1967 War.  In doing so, he gives the 

reader an example of the dual reporting style that led to the misinformation for many individuals.  

At 9:05 a.m. on June 5, Israel Radio announced in Hebrew, “Israeli forces are attacking an 

Egyptian armoured [sic] column moving towards Israel.”
297

  At 9:22 a.m., Israel Radio broadcast 

in Arabic, that “A spokesman for the Israeli Defence [sic] Army has stated that fierce fighting 

started this morning between Egyptian Air Force and tanks, which began moving toward Israel, 

and the Israeli Defence [sic] Army forces which rushed to repel them.”
298

  At 9:50, Cairo Radio 

broadcast the attack on the UAR by Israel with promises of later reports.  Soon after Jordanian 

and Syrian radio stations began to broadcast their assurances of victory and the beginnings of the 

war.  At 10:30 Radio Cairo then broadcast “Dear brothers, here is the first glad tidings of victory.  

A military source announced that the air raids carried out by Israeli aircraft resulted until now in 

shooting down of 23 enemy aircraft.”
299

  This report conflicted with a 10:44 Israel Radio report 

saying, “a short while ago…10 Egyptian aircraft…had been shot down in the battles which were 

taking place.  In addition, a large number of aircraft at Egyptian airfields have been 

destroyed.”
300

  After these two broadcasts, it seems that Israel and Cairo Radio began 

broadcasting to each other, for purely propagandistic reasons.   

Salah Ta’amari recalls a similar experience while studying at the University in Cairo.  He 

explains during the war, 
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‘We were listening to the radio.  The number of Israeli planes shot down, 

according to the Egyptian announcer on the radio, was more than all the NATO 

countries put together could have had!  The first retreating Egyptian soldier 

reached Cairo, barefooted, while the announcer was still talking about downed 

Israeli planes and tanks.’
301

   

 

This embellishment on the part of the Egyptian radio stations contributed to many Palestinians’ 

desire to rely on themselves, feeling that they could not trust the other Arab-national groups.  

This feeling manifested itself in earnest just before the 1967 War and symbolized the decline of 

pan-Arab nationalism after the defeat.
 302

   

Israeli Arabs rarely suffered like those in the West Bank or Gaza.  Most of the fighting 

during 1967 was not in their territory and their experiences in 1948 made a greater impression on 

them.  However, this does not mean that the war did not touch their lives. It did, and it did so 

through the media.  Leila, daughter of Umm Khaled remembers, “For us, the Israeli Arabs, it was 

a shock.  We were listening to the radio broadcasts from Jordan and Egypt, and we were sure the 

Arab armies were going to win.  That’s what they said.  They kept announcing Arab victories, 

one after the other.  Lies, just lies, it turned out.”
303

  Umm Khaled recalls, “Everyone had a radio 

and some of us had televisions.  We listened to all the talk, and we knew a big war was 

coming.”
304

   

Ahmed Abu Tariq Issawi remembers being in East Jerusalem and also listening to the 

radio.  He explains that on June 5, he saw “Jordanian bombs falling on Hadassah [hospital].”
305

 

Excitement soon set in followed by disappointment when he and his family “‘noticed that when 

they hit Hadassah, all we could see was a lot of smoke and no destruction.’”
306

   The family also 

noticed that most bombs were being sent from Hadassah toward Jordan.  And as the family 

listened, the radio announced that “the Jordanians had destroyed the Jewish military outpost of 
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Hadassah Hospital. ‘We were sitting there, and we saw that Hadaasah was shooting at the 

villages, ‘says Hanni.  ‘Yet on the radio, we heard that Hadassah was finished.’”
307

   

1967 and Personal Experience 

Personal narratives concerning the 1967 War follow similar patterns.  According to 

Kimmerling and Migdal, they depict, “the praise and memory of the lost paradise…the bitter 

lament of the peasant and the depiction of the imagined triumphant return.”
308

  Most stories 

however, encompass all three of these patterns of thought, although admittedly the latter two are 

the most common.   

Many recall the events during June 1967 with a high degree of clarity, which should not 

be confused with accuracy.  As noted in the introduction, historical accuracy in memory is not 

important, what is important is how an event has been preserved in the mind of someone years 

later.  This disparity between fact and memory provides a glimpse at the shaping of identity and, 

in some cases, how attitude reflects memory.  The recollections in this section will focus on four 

common themes which ran through many oral histories integral to understanding the shifting 

Palestinian identity due to the 1967 War: the remembered absence of the Jordanian Army, the 

decisions to flee and return, and the humiliation upon return for many Palestinians.  

The first theme illustrates the power of memory and the distortion studying memory can 

engender.  There is no doubt that the Jordanian Army was present and did fight to protect 

Jerusalem and the West Bank, but in the minds of many Palestinians, they fled. This recollection 

gives credence to the feeling of abandonment for many Palestinians.   

The second and third themes are intimately linked, but are separated in order to show the 

patterns of memory as well as the variations in it.  It is more difficult to verify the information in 

these memories, because unlike proving the presence of the Jordanian Army, there are few 

sources that discuss where, when or how Palestinians fled.  This is much more linked to personal 

experience than diplomatic or official documents.  

 The final theme and outcome of the 1967 War is that of experience upon return.  This 

theme is especially important because it affected people’s recollections of the events during the 

war.  The use of humiliation as a psychological war technique is well recalled by many 
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Palestinians, adding to the bitterness felt by many towards the Israeli Army.  Each of the above 

themes combined with and were fueled by memories of 1948, such as the massacre at Deir 

Yassin or general expulsion from the land, and combined with the increased education level of 

many Palestinians discussed in previous chapters to create an atmosphere of stagnation and 

resentment towards not only the Israelis, but also the Arabs.   

Where’s the Army? 

 Of all the patterns of recollection for the 1967 War, the theme of an absent Jordanian 

Army is the most firmly based in recollection.  Clearly, the Jordanian Army was fighting in the 

West Bank and Jerusalem, as Oren points out; however it was possible that they did pull most of 

their forces out of Jerusalem.  For many who remember the events of the 1967 War, the lack of 

Arab army support, specifically the Jordanian Army in East Jerusalem, was puzzling and 

upsetting.  This was symptomatic of the perceived abandonment by the Arabs that many 

Palestinians felt.  That the Arab armies would abandon Jerusalem or any city without a fight was 

unthinkable, but for many people this is a sticking point in the recollections.    

Muhammad Lutfi recalls there was not a Jordanian army present to defend East 

Jerusalem; additionally he remembers that no shots were fired from the Jordanian side until well 

into the war.  This point is repeated throughout his interview. He explained, “there was no 

[preparation] for war, there was no army movement in the city.  There were no tanks, there were 

no airports, there was no military movement at all, period!”
309

   He recalled that when the war 

started his family heard “no bombs, no shooting, or nothing.”
310

  During the first two days of the 

war he explains, “all we did was listen to the radio and not a single bullet in Jerusalem, not one 

single bullet.”
311

   

Lutfi goes on to recall that there were three army bases which would have been posts for 

the Jordanian Army.  He explains at these places,  

There was no life. I know they were there…they were like security, border 

secure…guards…You can’t really call them soldiers, it’s unfair, call them 

security guards.  Basically that’s what they are.  The reason they are there, all they 

wanted to do was stop the smuggling…That’s all their job was. They never had a 

shot between them and the Jewish. Never once.  And I grew up with them, I 

mean, I could look at them and see that they were over there, and the Jewish side 
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there.  We used to stand.  The Jewish would stand over there, and we would stand 

there and cuss each other.  That’s how it was.
312

 

Lutfi also recalls that the soldiers who were there before the war, were ill-equipped.  He 

explains,  

They had no tanks, I never saw a tank in my life…Those are the main, border 

with the Jewish.  With no tanks, no big guns, all light armor.  When I was there, I 

used to go there sometimes because my uncle was a chief commander.  I think he 

gave me one gun one time to look at.  But that was 1935 it was a M-10, British 

made, 1945, and I’m telling you this, 1967.  That’s the gun that the Jordanian 

army gave to the few who could fight.
313

   

 

However, he recalls there was a Jordanian palace, and from the palace, not the bases he heard 

shooting on the second day and his family wondered,  

‘What is going on?’  And the next morning, we thought the entire city was being 

demolished totally.  We got up in the morning, we tried to push our door, we 

could not open our door.  Because so many walls had been torn down, bombed 

and all the Arabs on blocks.  Outside our house maybe 100 yards. And they shot 

some missiles! Missiles! The Jewish shot missiles!
314

   

 

 Umm Khaled too remembers in 1967 in the village of Abu Ghosh the war was over 

quickly with “no shooting, no bombing, nothing here…Here in Abu Ghosh it was quiet, quiet.  

Nobody suffered a scratch in the village.”
315

 But because of their experience with 1948, as 

described in Chapter Two, they were over prepared for this war, taking all their money to buy 

supplies.
316

   She goes on,  

We protected ourselves by covering the windows with sacks of flour and placing 

sacks of cement in front of the doors.  And we even took two or three of our 

youngest children and put them in the storage room downstairs, where they slept 

on mattresses.  We said to our selves, ‘If the rest of us are killed by bombs, maybe 

these small ones will stay alive down there.’  I’m telling you, we were scared.  

We buried ourselves alive in our house, waiting and waiting for the war to come.  

Then one morning it came.  People outside began shouting, ‘War, war, war—it’s 

coming now!’  But as soon as it came, it was over.
317
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Husam Rafeedie lived in El Bireh in the West Bank during the 1967 War.  He recalls a 

feeling similar to Lutfi’s in relation to the Jordanian army.  Rafeedie remembers going to school 

and being friends with the son of the Jordanian army lieutenant in the West Bank.  The week 

before June 5, 1967, he recalls that his friend, Muhammad Saleem, did not pick him up for 

school one day. When he went to the central command, he found that nobody was there.  He 

explains, “All the trucks, the jeeps, tanks or whatever they had, were gone.  The place was 

completely empty.”
318

  He found out later, that “Thursday and Friday orders came in from His 

Majesty King Hussein to pull all the troops back beyond the Jordan River.”
319

   

For Zahwa Rafeedie, related to Husam Rafeedie but living in Ramallah during 1967, the 

war came at a most unfortunate time just days before her son’s engagement party.  She 

remembers eating all the food for the party during and after the war.
320

  Zahwa explains that she 

was listening to the radio that declared Arab victories, so when unmarked trucks entered the city, 

people assumed they were Arab.  When they found out they were not Arabs, they assumed the 

Jordanian base near their house would begin firing on them and they would be caught in a war 

zone.  She goes on,  

Everyone was so scared.   We were petrified.  We remained in our homes, 

thinking there was going to be a battle.  Twenty-five individuals lived in one 

room for a period of time, waiting for that battle to happen, because we thought 

that there was going to be a bloodbath.  The Israelis reached the Jordanian base 

and there was no body there.  There was no battle.  Not one bullet was fired.  

There was occupation.
321

 

When there was no fighting, her father remarked that “population transfer” would occur, and 

they should be prepared to move.  Zahwa recalls that some people considered leaving 

voluntarily.  Her husband refused, saying, “‘If they’re going to kill us, let them kill us right here. 

We’re not moving.’”
322

  This proved to be the wisest decision, as after the war those who left 

were not permitted to return from Jordan, where many fled.   
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Khaled Diab was more vocal about his hope for the future of Palestine and the 

Palestinians, but he is not without some bitterness.  Khaled Diab went to Jerusalem to visit his 

family just after the war ended.  He was incredulous when he recalled, “I did not see any bullets 

in Jerusalem, I mean if there is a fight you would think that, some walls you would see some 

cannons in it some buildings ruined, some…there was nothing.  It was like overnight they pulled 

out.”
323

   

These stories are contradicted by the remembrances of Ahmed Abu Tariq Issawi and 

Hanni Issawi who lived in the Jerusalem suburb of Issawiya during the 1967 War.  John and 

Janet Wallach paraphrase their feelings.  The Issawis remember Hadassah Hospital was bombed, 

“For four days, from Monday till Thursday, the family watched as the war continued, bombs 

bursting above them and around them; but save for a few bullets that hit the wall of their house, 

the village was hardly touched.”
324

 This clearly shows that there was fighting in Jerusalem and 

that the army was present.  

Perhaps as a transition between the recollections that the Jordanian Armies were absent 

and that they were present is the memories of Sami Qubty.  He was in Nazareth during the 1967 

War, which was a part of Israel.  He did not hear shots, but he recalled, 

You see the planes flying, a lot of activities.  In our area in Nazareth, there wasn’t 

any war activity or any firing. In Nazareth there was no fighting, whatsoever. 

Nazareth, in fact most of the country, there were armies…At the time, the first 

day of the war there wasn’t anything…on the Jordanian side.
325

 

Qubty’s recollections recall the lack of Jordanian activity, but goes on to say that the Syrians did 

in fact fight.  He explains, “you could see some of the Syrian missiles being fired at the Israeli 

jets, but that’s the extent of it.”
326

  Perhaps the reason for this, Qubty explains is that the Israelis 

looked, 

At Nazareth as part of Israel at the time, still is, they can charge you as Israeli 

citizen, because they already have control of you, so there is no need to kick you 

out!  Whereas in the West Bank, they wanted to take over and they wanted the 

least amount of population of possible in the West Bank as possible.
327
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 Qubty admitted to reading about the war after the fact, and this undoubtedly affected his 

viewpoint.  This is not to say that others have not engaged with outside material, but that Qubty’s 

recollections provide a clear base to discuss whether these have affected his memory.  It seems 

that his recollections reflect much more of his feelings and beliefs than a textbook version of 

events.  Qubty recalls that the Arab governments,  

Talked about the war, but they were not prepared for the war. The Jordanian side, 

it’s like a last minute.  The Egyptians and the Syrians for almost three, four 

weeks, they talked about war with Israel and so on, but they were, like, asleep at 

the switch. They were not prepared at all and they looked at that really it’s not 

their fight.  Why should we fight?...if you ask the Egyptian army people that were 

involved they’ll tell you that they were very much involved, very well prepared, 

they sacrificed their life and many of them died on the battlefield. But at the same 

time, they look up on the hierarchy and they tell you the hierarchy was not 

prepared.
328

 

His feelings reveal disillusionment with the Arab governments and put into words many of the 

feelings that the experiences above describe.  The abandonment in Qubty’s recollections seemed 

due to a sense of Arab aloofness. However, this is very different from Lutfi’s recollections, 

which tended to emphasize only the feelings of abandonment.  

 It is very important and significant that both Muhammad Lutfi and Umm Khaled recall 

the lack of Jordanian fighting.  This illustrates the disillusionment felt by so many Palestinians 

towards the Jordanian Army in particular and the other Arab armies due either to feelings of 

abandonment or aloofness.  Each of these recollections reflects the desire, whether intentional or 

not, to portray the Jordanian Army as uncaring, and the Palestinians as victims.  Each also 

conveys a feeling of betrayal seated in the complete lack of preparation of the Arab armies 

despite the many promises of being prepared.  These recollections form the basis of the bitterness 

towards the Arab leaders.  It is this feeling of isolation and abandonment, which was 

compounded by memories of 1948, which spurred many Palestinians to flee to the hills, perhaps 

before the Israeli Armies began the siege of Jerusalem or the other areas in question.   

 This perceived lack of Arab army support was augmented by the decision to flee and this 

could be the reason for this rumor’s frequency. Oren’s account above serves to show that there 

was in fact fighting in Jerusalem and the surrounding area and that the Jordanian army did 

attempt to defend the West Bank.  The reason for this disparity in recollection is perhaps because 
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the people fled before the fighting really began in their respective areas; thus they are telling the 

truth by not recalling the fighting, but not taking into consideration that the fighting took place 

after they fled.  This perceived lack of support combined with the propaganda being broadcast on 

the radio stations created a dilemma for many Palestinians, should they flee or remain.   

Flight to the Hills 

 The next common strain of remembrance is the flight from home during the war.  As 

explained above in the recollections of Zahwa Rafeedie, the legacy of displacement from 1948 

and their fears about the incoming army were still fresh in the minds of many Palestinians. The 

agony that the decision to flee created for many Palestinians could explain why this particular 

category of memory is so common. 

 Muhammad Lutfi explains that his family decided to flee to the hills around Jerusalem 

after they realized, “Nobody knew what was really…what was going on?!”
329

  He explains that 

his family decided to flee into the mountains.  He goes on,  

And we gathered together and started going to the mountains, and the caves.  

Jerusalem is surrounded by mountains and caves.  We went to these caves and 

while we were in the caves we could see the Jordanian army start, those couple, 

two three hundred here and there, they started going toward Jericho and Jordan, 

closing the border.  Unarmed.  No arms, no guns, no nothing!  That was in the 

morning, I would say, by noon, by noon, some guy came that did not leave the 

city, came down and…‘What’s wrong with you’ He said, the Jewish just took 

control of the entire city, in total control.
330

   

 

 Ahmed Abu Tariq Issawi’s family also decided to flee to the caves and their story mimics 

that of Muhammad Lutfi’s.  John and Janet Wallach paraphrase Issawi’s and his family’s 

experience,   

On Thursday morning the family awakened to the harsh sound of shooting 

through loudspeakers.  Leave your houses or be vulnerable to attack, the Israelis 

called in Arabic to the people of Issawiya.  With no air raid shelters to protect 

them, and nowhere else to hide, the Issawiyans gathered some belongings and set 

off…on the road to Jericho, where they knew they could hide in the ancient caves.  

The family shared a putrid cavern with cows and goats and stayed up half the 

night in fear of snakes.
331
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 Radwan Abu Ayash explains that although his neighbors prepared to flee, his own 

parents refused as they “rushed from their home near Jaffa to take shelter” in Askar in 1948, and 

did not wish to repeat the mistake.
332

  Radwan then became very angry with the other Arab-

national groups, questioning their motives and wondering why he was kept ignorant of Israel.  

He rails,  

Why should I be ignorant?...Why have I not learned about this powerful country, 

Israel?  In his school Israel was not to be mentioned.  In his books the Israelis 

were a small bunch of gangsters whom a few Palestinian youths could put in a 

boat and push out to sea.  Every day he heard the platitudes of Jordan’s King 

Hussein, achieving nothing for the Palestinians and demanding their loyalty in 

return.”
333

  

 

This is very illustrative of the bitterness and resentment of many Palestinians towards the  

Arabs.   

 Unlike Lutfi’s, Issawi’s and Abu Ayash’s families, Umm Mahmud’s decided to stay in 

their East Jerusalem neighborhood during the war. She remembers listening to the radio, hearing 

a siren and finding out the war had begun.  She explains, “I didn’t have the time to prepare 

anything…I was caught empty-handed.”
334

 She goes on, “When I looked outside people were 

fleeing their homes.  Someone yelled at them, ‘What, are you going to do the same as in ’48? 

Come back, don’t flee!’  I swear, nobody was listening, they were just taking off.”
335

  Again, the 

fear of 1948 and the displacement which occurred influenced their decision.  Umm Mahmud’s 

family did eventually leave their home and sought refuge in a local church for five days. 

 The flight by many Palestinians was prompted by the massacre mentality left over from 

the 1948 War combined with the basic human desire for self-preservation.  However, the 

decision to leave was quickly combined with the shame of abandoning their land and homes and 

questions of whether they would be able to return.  Again, this legacy of displacement from 1948 

is very real in the experiences of individual Palestinians, and some took this into account when 

they decided to return to their homes.    
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The Journey Home 

 Return from flight also marks the beginning of another period of bitterness and 

resentment towards Israelis and the Israeli government.  Many family, village and neighborhood 

groups decided to return to their homes after weighing the positives and negatives of fleeing.  

The main negative of fleeing to another country was the prospect of not being able to return, 

which was the experience of those who fled in 1948. 

While in the caves, the residents of Muhammad Lutfi’s neighborhood argued about 

whether to go back.  They finally decided to,  

Go back home and die there.  But there was no way in the world, there was no 

way! That we are going to leave our country and give it to those [Israelis] to start 

their wish…So we took a handful of older guys, people in their 60s, they took 

white flags they carried the flags, and we followed them. Men, women, children, 

you name it, four or five, six thousand people.  Just screaming, screaming, crying, 

we had people just outrageous. It was bad, bad scenery, hungry, thirsty, 30 hours 

in that cave with nothing.
336

 

 On their return, they were greeted by the Israeli Army outside of Jerusalem.  Lutfi recalls 

being held in the sun for most of the day, and then being accompanied into the city by Israeli 

soldiers.  The soldiers would open the door to their homes, shoot into the home, and then allow 

the family to enter.  Lutfi recalls a neighbor who was killed in this act.  He explains, “he was 

laying on his back, with his eyes wide open, he had some…he was eating a…bagel. He had a 

bullet in his neck, right here, the bagel was coming out of the bullet, he did not chew the bagel 

yet. I would say he was about in the mid 70s.  He was standing, eating, they shot him.”
337

  He 

recalled being shot at while trying to bury the older man.  He explained, “And while we bury 

him, we can see their army on the other mountain and they start shooting, they start shooting, but 

you know they weren’t really shooting at us to kill us,” just to scare them.
338

 Lutfi explained he 

had to jump into the open graves to take cover from the bullets.   

 A curfew was imposed on Jerusalem after those who fled returned to their homes.  Lutfi 

recalls loudspeakers announcing,    

‘Don’t come out of your house, don’t come out of your house.’  Everyday, we 

weren’t going anywhere.  After a, three days or so, you know, we ate everything 
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we had.  Forget about power and water, that’s gone.  We had that gone from the 

first day, there was no power…Honestly, we weren’t prepared for war, nobody 

ever told us there’s gonna be a war…We, our government, at the time Jordan, did 

not prepare us for war.
339

 

Three days later, the curfew was lifted for two hours.  He and his brother went to the army base 

looking for food.  He recalls seeing dead bodies in the streets and when he went to the army 

base, he saw a soldier who was both his friend and his brother’s.  He explains,  

It was this soldier, he was our friend, we used to go out there, he used to give us 

crackers sometimes he’d come and chat with us.  There was only a few hundred 

of them. And we’d play there and we’d go there, certain afternoons. And he was 

laying down, and he is very dark featured…And he was laying down, and we 

picked up from the bulk right here. You know the worms that come underneath 

the dead. They already started.  He was just that dead. That dead…he had no gun, 

he had nothing.  He probably did not know how to use one if he had one.
340

   

 

 While hiding in the caves around Jerusalem, Ahmed Abu Tariq Issawi was among those 

who made the decision to return.  His village decided not to repeat 1948, and that it was “better 

to die in their home…than to die as refugees outside.”
341

 They devised a plan whereby the 

village families would travel back separately so that the entire village was not killed if they 

encountered resistance similar to that of 1948 when entire villages were wiped out.
342

  This 

shows the persistence of the massacre mentality from 1948 and how many of the decisions made 

in 1967 were influenced by the previous actions of the Israeli Army.   

 Like Lutfi’s memories, the Issawis recall that the neighborhood of Issawiya was put 

under a curfew after their return.  Soon after,  

The sound of loudspeakers pierced the village once again as the Israelis called for 

a gathering of all the men.  Every male over the age of eighteen was ordered to 

the center of town; the soldiers demanded the weapons that the villagers had kept 

hidden from the Jordanians.  Screams of pain echoed through the town; those who 

did not obey were badly beaten.
343

 

This intimidation left a lasting impression on many people’s memories. 
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   Umm Mahmud’s return was traumatic for her family and herself.  She returned with her 

family to the house and “had a shock.”
344

  She explains their “house had been hit by several large 

bombs.  There were holes all over.  The refrigerator had been crushed, the stairs had been 

destroyed, and right in our bedroom there was an enormous hole from a bomb.”
345

   

 

Humiliation on Return 

Perhaps the most damaging effect of the 1967 War was the collective humiliation that 

was and continues to be felt by the Palestinians, which stems from the memories of 

maltreatment.  There are three major types of humiliation: humiliation of tradition, personal 

humiliation and the invasion of personal space. 

Since the disturbances of 1936 in Palestine, the kaffiyeh was a symbol of Palestinian 

identity and was worn regularly by many older men.
346

 Ahmed Mubarak recalls in his village, 

Hizma, five miles outside of Jerusalem, the use of humiliation by the Israeli soldiers.  He 

explains that the older people wear, 

The kaffiyeh and the more you get older, it’s probably only at home you take it 

off. It is part of the pride.  At that time, I spotted somebody wearing the kaffiyeh 

and the guard meant to take it off his head, just…scarring his pride. One of the 

things soldiers requested in order to take your kaffiyeh down and while the old 

people were sitting, they were so mad and pissed off and sad at the same time. 

They were so mad all these people, who wear it, especially the old people. They 

were ashamed of themselves at the same time, and part of their culture is that, and 

probably the Israelis are aware of it, but at that time, it probably was a 

psychological war.
347

 

By requiring the men to remove their kaffiyehs the Israelis were challenging both tradition and 

Palestinian identity and also demonstrating their power and authority. 

 Muhammad Lutfi also recalls the personal humiliation of the men with him.  After 

deciding to return to Jerusalem, the men he returned with, some elderly, were required to stand 

all day in the June sun,  

On one leg with two hands up.  One leg you stand, one leg and you raise two 

hands just like that. You move, you make a scene, you’re dead. And every time 
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we looked at them, every time they took their guns and started going around, 

shooting in the sky.  Shooting in the sky.  None of the people that were there, I bet 

you, ever carried a gun in his life. And all those…innocent people, that I know, 

one by one, none of them ever carried a gun, none of them knows what a 

gun…they were nothing but typical farmers, lenders, tourists, business people, 

who usually have no idea what gun.
348

 

Aside from humiliation of tradition and personal humiliation was the humiliation that 

came with the destruction and invasion of homes. Um Sa’ad remembers 1967 and how she 

escaped from Jerusalem, her home, to Ramallah, where her family lived.  She recalls,  

We stayed in Ramallah the whole six days.  After the war was ended, somebody 

came and told me, ‘We saw your doors wide open.’ I didn’t know what to say. I 

lost everything in that house.  I found a couch that was slashed all up and down, 

no draperies, nothing in the house that you could use.  Our wedding pictures were 

just stabbed.  They left clothes under the bed or under the table.  And there was a 

curfew.  Nobody could leave his house to steal or to do something like this.  It had 

to be Israeli soldiers who did it.
349

 

Reading her account one can understand at least a little of the animosity felt towards the Israelis 

after 1967.  Um Sa’ad sees the destruction of her property as a petty act of vengeance which was 

unnecessary in her mind. This bitterness, although subdued, is present throughout her oral 

history, but she does not directly attack the Israelis.   

Ahmed Mubarak recalls 1967 with bitterness, calling it the “second phase to take 

Palestine, this was like 1948. The Israelis didn’t….lose…time confiscating lands and starting the 

settlements, or put a curfew on certain land that you cannot touch or walk on it or use it.”
350

  

Again, the importance of land is echoed by Mubarak.  The effect of having their land confiscated 

or restricted was a serious affair, because for many families land was the key to freedom, self-

reliance and respect. 

This concept of psychological war, threats, scare tactics and humiliation were raised in 

more than one interview without prompting by the interviewer, indicating that it is indeed an 

integral part of collective memory. But in regards to the future, at least one Palestinian has hope.  

Diab explains,   
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And where we are going, I don’t know, but I personally struggle for peace. I want 

to see peace in such a way that we prosper, that we are given that chance of life, 

just like Americans were, just like the Israelis would like to have it, we would like 

to have peace too. We would like to have a chance to at least, to the so called self-

determination.  We need self-determination, why should we be denied self-

determination, why should be denied the same rights the Israelis were going to 

have.  I said it many times, to Jews and others, my solution is simple, really it’s 

simple…So either they give us, equal, really equal solution or set us free. They 

cannot continue to enslave us or Occupation…we have no life. No real life in the 

camp.  Worst of all is the killing of the hopes.
351

   

 

Effects 

 The humiliation suffered by many Palestinians, be it physical or psychological, left a 

lasting impression.  Said K. Aburish addresses this issue, saying that the 1967 War had 

“Devastating psychological and sociological effects which elevate it to one of the most dramatic 

events in Arab history, a turning point in Arab thinking in the twentieth century and the single 

shock which more than any other changed the nature and future of the Arab-Israeli conflict.”
352

  

Beyond humiliation were the shock, outright terror, and depression that many Palestinians 

returned to and experienced in the days, weeks and months following the war.  The political 

awakening and the emergence of a truly Palestinian identity free from and disillusioned with 

pan-Arab claims is a direct result in many ways from the humiliation that many Palestinians 

described in their experiences.  Often the majority of the feelings of resentment were not directed 

as in 1948 at the Israelis but against other Arab-national groups.   

Both Lawahez Burgal and Muhammad Lutfi were young during the 1967 War and 

experienced shock at its onset.  But in Burgal’s case, shock was mostly related to feelings of 

terror and it is the terror related to being a young person in an unknown situation.  For others, 

there was a degree of terror and destruction in this war due to the ignorance of information.  

Lawahez Burgal remembers,   

I remember the war. I was about seven years old at that time, but I still remember 

everything: The destruction of houses, and how my family escaped from one 

house to another, and bodies on the street.  My mother was holding one or two 

children in her arms and shouting and praying.  My father wasn’t [sic] with us.  

For twelve days, we didn’t [sic] know where my father was.
353
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Burgal, a former resident of East Jerusalem, reflects the consciousness of a child projected by an 

adult. Burgal’s story is representative of so many people’s memories of the war; although the 

actors change and the situations vary in degree, there are very similar strains of recollection and 

patterns within memories. 

 Also young, Muhammad Lutfi recalls being “drafted” into the Jordanian army just before 

the war.  He explains, “The Jordanian army trucks … [were] just taking kids, 15, 17, 18 year 

olds.  Just throwing them in the trucks, the way you are! [They] didn’t even notify your family 

where you’d gone.”
354

  He explained these young people were taken to Jericho and put in a 

compound with a “a fence, 12 foot fence surrounding us, I would say at that camp, maybe about 

four or five hundred kids” were held.
355

  Lutfi went on, “The only thing we were told by the 

truck driver, by the military police who took us in, that we’re going to be trained for army to 

fight in the war that might happen.  That’s all we knew. So I was there…a week... [after that 

they] start taking off, running away from the camp.  I ran away, ran back to Jerusalem, it’s about 

80 kilometers, about 15 miles [sic].  A lot of my friends did too, some of them did not.”
356

  This 

experience illustrates the distrust of the Jordanian army and government which combined with a 

feeling that he was stolen from his home to fight for someone else.   

 The situations of both Burgal and Lutfi illustrate the possible terror that could be instilled 

in young people, Burgal at age seven and Lutfi in his mid teens, which has had a large impact on 

their lives and how they view the situation in the Middle East.  Their experiences serve to show 

the traumatic nature of the events devoid of anti-Israeli feeling and in Lutfi’s case, full of 

resentment towards the Jordanians.  

 This disillusionment with the Arab countries is expressed by Radwan Abu Ayash who 

explains why his family did not flee their refugee camp.  He explains that his family did not 

leave, they “would stay and pray that an Arab country could still save them.  Didn’t the other 

Arabs owe it to them? Hadn’t they promised all along that they would destroy Israel and give 

back to the Palestinians all their land, from Haifa to Jaffa and more?”
357

  It is clear that Ayash’s 

family believed the Arab propaganda and the hope it fostered, leading to bitterness and 

ultimately political activism in his case.  
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 Sami Qubty recalls the feelings of disillusionment after the 1967 War from the 

perspective of an eighteen-year-old Palestinian living in Israel. He explains, “The economic 

consequence after the war was difficult for the Arabs in Israel. And the psychological war was 

devastating to us, because quite frankly many of us…were hoping deep inside…that the Arabs 

would be [victorious].”
358

  Qubty explains the hope he had in the Arab armies was lost with 1967 

and that after the war Palestinians, “were devastated because now the Israeli government looks at 

you and looks at those who were going to help you, they’re gone, so you’re not worth a 

damn.”
359

 Maha Nasser remembers that she felt “shocked and depressed” after the quick defeat in 

1967.
360

  She explains,   

We were shocked by the civilization of the Israeli State, and we were shocked to 

be the inferior.  We were confronted with the facts that the Arab regimes were 

deserting us or deceiving us by saying that Israel was a small country which could 

easily be defeated.  After 1967, we faced the question of what to do to end the 

occupation; the question of what to do about our dreams of getting back or 

liberating Palestine, when now all of Palestine was under occupation.  Many 

people had lived from 1948 to 1967 dreaming of the day they could return to their 

homelands in Jaffa and Haifa and Lod.
361

 

Her feelings are interesting because the first part of her statement deals with the shock of being 

shown to be inferior.  The second sentence illustrates perfectly the bitterness and resentment at 

the Arabs for being defeated so horribly.  The final part deals with the death of a dream and 

combined with the second sentence, explains why many Palestinians felt they needed to take 

control of their own movement.   It is easy to see how this thinking could be taken one step 

further to political activism by the Palestinians on behalf of the Palestinians.  

The political awakening of the Palestinians is illustrated by a quote from Riad Mansour’s 

interview.  His attitude is hopeful for the future, but also aware of the effects 1967 had politically 

on the Palestinian people.  He remembers,   

It was the beginning of the political transformation of Arab and Palestinian 

thinking with regard to Israel and the idea of the two state solutions and co-
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existence and not having a solution that everything for one side and nothing for 

the other side. The beginning of the ideas, of regardless of justice and fairness, 

something to this side, something to the other side, and to try really to find a 

solution that would be sort of reflecting the name of justice for each side and I 

think that that is significant political transformation in the thinking of Palestinian 

political leaders and Arab political leaders. As we see it now for the last 10 or 15 

years, this has been the political discourse of contemporary Arab and Palestinian 

political thinking.  That  sense that that is the significance of the defeat of ’67.
362

  

 

For many Palestinians, the result of 1967 was bitterness and feelings of disappointment.  

Lawahez Burgal, a former resident of East Jerusalem, was a child during the 1967 war, but 

remembers, 

The war brought a big change in our lives.  I started to hear inside my family that 

my father no longer had money.  He couldn’t work.  Why? Because of ‘Israelis,’ 

because of ‘the Jewish.’…Before the war my father always used to bring us gifts, 

games for the children, nice presents…but after the war, the economic situation in 

our house became very bad because my father no longer had a job.  And why? 

Not because my father was a political man, or fought in the war.  No, it was 

because he was a Palestinian.
363

 

 In the end, the 1967 War brought the immediate effects of more humiliation and more 

terror for some, along with a degree of astonishment and awe that the Israelis were able to defeat, 

again, the combined Arab armies.   This feeling of defeat, and the subsequent policies by Israel 

in the Occupied Territories, led to disillusionment with the other Arab-national groups, which led 

to the independence of the Palestinian movement within Palestine.   

The 1967 War in America 

The Arab experience in America during the 1967 War varied greatly from that of the 

people living in Israel, Jordan, Syria or any of the Arab states.  As Evelyn Shakir explains,  

“More than any other circumstance, that conflict [the 1967 War] has influenced the way in which 

Americans have come to view Arabs and, even more important, the way in which Arab 

Americans have come to view themselves.”
364

  Michael Suleiman explains that the “war 

itself…produced a soul-searching on the part of many Arab Americans…and often reinforced or 
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strengthened their Arab identity.”
365

  The results for those living within America during the 1967 

War were similar to those within the Arab world, increased politicization and decreased trust in 

Arab governments, similar results to what those living within the Arab World felt at the time.  

Not only did Palestinians in America gain a greater degree of identity and political activism from 

the 1967 War, but all Arabs did.  In America, many Arabs were not distinguished from one 

another. Therefore, in memories concerning Arabs in America, in this work, they are grouped as 

Arabs in America and not by nationality.   

This shift in identity and outlook is illustrated in the increased politicization and interest 

in their ethnic/national culture, both of which resulted from both unfavorable media coverage 

and the shift in identity within the Arab World.    As mentioned in the earlier section concerning 

the impact of the media, the 1967 war was the first war that Arabs in America could see in their 

living rooms and the first in which they recognized the pro-Israeli bias of the American policy.
366

 

The 1967 Arab-Israeli War occurred within the Vietnam War era in America, during which war 

updates were common on television.  Many would argue that fair and balanced reporting did not 

occur during the 1960s, and that all information was tainted by the Cold War ideology.  As the 

Arabs were funded largely by the Soviets and the Americans funded the Israelis, one can 

understand the slant of many news reports. This slant shaped many Americans’ views on Arabs 

and on Israel.   

In his book, War File, Tim Hewat explains in America and most of the West, there were 

problems of misinformation.  Mainly this was due to the speed with which the war was 

conducted.  Randolph Churchill wrote in The Times, “Television reporting in the last 48 hours 

has also left much to be desired.  Pictures shot forty-six and twenty-four hours beforehand were 

put on the screen with a commentary which suggested that they were up to date.”
367

  Hewat goes 

on to say that the newspapers as well were having difficulty and that “stories filed in the evening 

were hopelessly out of date by the time readers got to them at the breakfast table.”
368

  However, 

these stories did make it onto the news reports and into the newspapers of Americans, creating a 
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hostile situation for many Arab Americans.  Seikaly goes on to say that those Palestinians who 

migrated after 1967, particularly in the 1970s and 1980s, did so with distinct identities “as Arabs, 

as nationalists, and as activists of political orientations.”
369

  Those who migrated after 1967 had 

more distinct political views and expressed them more readily than those who migrated prior to 

1967.    

Rediscovery or Manifestation 

During the late 1960s and early 1970s, many Arab Americans followed the trends of 

American culture that included a rediscovery of their roots and increased political activism.
370

  

Evelyn Shakir explains that, “rediscovery of roots was typical, in one way or another, of many 

third-generation Arab Americans who went on to become community activists and even of many 

who did not.”
371

   Shakir assumes that this transformation is merely a natural progression of 

ethnicization and a desire to rediscover one’s ethnic/national roots.  Although this may be 

applicable to some Arab national groups, such as the Lebanese
372

, this is an oversimplification 

for the Palestinian situation, if only because the Palestinian community within America was 

small and newly arrived during and immediately after the 1967 War.  Mary Seikaly notes, “Until 

the 1960s, Arab immigration to the United States was motivated by economic factors and limited 

by legal restrictions,” while after it was motivated by forced exile due to wars.
373

 The 1965 

Immigration Act revoked the 1924 act which limited immigration from Asia and allowed highest 

migration status for “family reunification…skilled workers and refugees.”
374
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Within America however, Arabs had another dimension to deal with, which was the 

pressure from the media.  As stated above, the media coverage lagged behind reality during the 

war, but what did come through was what many Arabs perceived to be an anti-Arab feeling.  

 Paula, a Lebanese-American and former Radcliffe college student, explained, “It was a 

bitter experience, the 1967 War.  I was working with some college friends at a state hospital 

doing mental health research.  Every day we used to watch the UN debates [about the war] on 

TV while we were working.  Every time an Arab delegate would get up to speak, these friends 

would scoff or they would start talking over him.  I said nothing, but I felt great distress.”
375

  She 

felt a calling to go to the Middle East, and so she spent the summer of 1968 in Jordan.
376

   She 

continues,   

That trip really politicized me-it just created a kind of gut level understanding of 

the Palestinian situation.  But also, I suddenly came face-to-face with the reality 

of how badly portrayed Arabs are in the United States.  Even I had bought this 

picture that Arabs [in the Middle East] were really not quite full people, not really 

human.  So when I met them and found them to be really loveable, I was 

shocked.
377

  

 

Paula is perhaps the most surprising of the oral histories in this work, because she admits 

that she thought of Arabs in much the same way as most Americans.  This perception combined 

with the already difficult issues of identity discussed in the introduction to create an identity 

crisis for many Arab-Americans, and particularly Palestinian-Americans.  

For some Arabs in America, the experience of 1967 prompted their return to what 

became the Occupied Territories.  Abu Sam was born in El Bireh and migrated to America for a 

better life in 1964.  In 1967, he was working for General Motors when news reached him that the 

war had broken out.  He remembers returning from work that day to listen to the radio and 

became upset with the nonsense and lies that were there and on the television.
378

  Abu Sam goes 

on, 

They were saying that because Nasser had closed the Suez Canal, Israel had to 

take this land for their own security.  And they were continually repeating that 

this land really belonged to Israel anyhow…I said, ‘What do you mean, ‘it 
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belongs to them’?’  My name is Sami Salem Saleh Ibrahim Sulemein Bahour—

without going any further, that’s five generations.  I mean, you can’t just make us 

disappear?
379

 

In this quote, the connection with the land is established, even though Abu Sam lived in America 

during 1967.  He felt an identity with the land and bitterness at the media for their portrayal.  He 

explains that after this episode, “The Six Day War consumed all of my thinking.  It froze all of 

my social activity.  I started thinking, ‘They can’t take my country just like that! We have to help 

our people.’”
380

  This feeling prompted him to return to El Bireh in 1969 to stay and aid the 

Palestine Liberation Organization.   

Politicization 

Abu Sam’s return to Palestine to become politically active was not a very widespread 

phenomenon.  Most Arabs preferred to remain in order to help change the situation from 

America and within American society.  Furthermore, there was a trend in America during the 

1960s towards greater political activism overall and the Arab population was no exception.  Arab 

political organizations organized much more effectively during the 1960s, partially in reaction to 

the overall situation in America and partially due to the situation in the Middle East.  Lisa Suhair 

Majaj explains that within America, it was socially permissible to hate Arab Americans; because 

of this, she explains, many political organizations formed to protect the rights of Arab Americans 

such as the Association of Arab-American University Graduates (AAUG).
381

 For Elaine 

Hagopian, a professor of sociology and a Syrian, the 1967 War and the subsequent “American 

public’s delight in the Arab defeat was devastating.”
382

  But it convinced her to organize the 

Arab-American University Graduates and she began to publish books on the Middle East, hold 

public forums, and sponsor seminars.
383

   

Andrew Shryock uses the case study of a man, Don Unis, to explain this polarization. 

Shryock notes, “The Six Day War made him realize that most Americans saw him, and his entire 

people, as the enemy.”
384

 Although Unis lives in Detroit, his experiences symbolize those felt by 
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many Arabs and he exemplifies their political awakening.  In America, many Arabs were just 

beginning to understand themselves, and for those who were in their twenties, the 1967 War 

greatly affected their personality.   

The politicization of the Arabs in America, although it often pointed them towards 

American national politics, sometimes directed them towards international or inter-Arab politics.  

To illustrate this, Mary Seikaly uses an anonymous informant, who explains, “after 1967 and the 

tremendous loss then, I concentrated on the Palestinian cause and Arabism.”
385

  This would seem 

to many to be paradoxical, but to Arab-Americans, the cause was one in the same.  This blending 

of purposes, a focus on all the Arabs and on the Palestinians in general, is a distinctly Arab-

American trait.   

After the 1967 War many Arab- and Palestinian Americans found themselves being 

increasingly politically active as a reaction against the American media and the perceived threat 

to their identity by American society.   For most Palestinians in America, 1967 was a turning 

point, just as it had been for Palestinians in Palestine in 1948.  They organized politically to face 

the challenge of reinvention of identity in opposition to a society that demonized them in many 

ways. 

Conclusion 

 The discussion above illustrates how the 1967 War affected Palestinian identity both 

within and outside of Palestine.   The patterns of recollections and memory in relation to the 

1967 War are both distinct continuities of those patterns began in the 1948 War and variations 

from those patterns.  The concepts of collective punishment and a massacre mentality were 

engendered by the aspects of humiliation and psychological warfare that many discussed in this 

chapter experienced upon their return to their village.  The identity with their homes and for 

some, their land, and their desire not to lose either by flight fueled this return.  The recollections 

were grouped based on their commonalities, of which there were many.  Examining all of them 

reveals the development of a political national identity among the Palestinians. 

The first of these commonalities, was the impact of the media.  For both of these groups, 

within America and within the Middle East, the media had a profound impact on their 

perceptions of the events. For the Palestinians in the Middle East and particularly the region of 

Israel/Jordan/Egypt, it fueled their feelings of distrust towards the Arab governments, as they 
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controlled the radio stations and media in general.  For the Arabs in America, it fueled feelings 

of ‘other-ness’ and spurred them on, like their Palestinian counterparts in the Middle East to a 

greater political movement.   

For those Palestinians and Arabs within America, this identity shift was felt just as 

acutely despite its various manifestations.  This shift in identity was due in large part to the 

media coverage, biases of the 1960s and the Cold War as much as it was due to the actual events 

with in the Arab World.  Despite these different circumstances, the outcomes were remarkably 

similar- an increased politicization focused on the individual’s national origin.   

The memories for Palestinians within the Middle East are obviously different from those 

in America. The similarities in memories are distinct and serve to show the patterned nature of 

experience and collective memory.  That so many people recall the absence of or the flight of the 

Jordanian Army is especially important in the understanding of the disillusionment and 

resentment of so many Palestinians towards the other Arab-national groups as a whole.  This 

instance in memory is contradicted by Oren and by most scholars who study the course of the 

war, but is significant in its frequency of recollection.  It is probable that the events since the 

1967 War affected the memories of the Palestinians.  It is easy to see how these feelings of 

abandonment, fostered by this particular strain of memory, would give the Palestinians reason 

and motive to be disillusioned with the Arabs.  They perhaps subconsciously fused this feeling of 

desertion with their memories of a smaller Jordanian force in order to justify their feelings of 

isolation. However, it is equally possible that the prevalence of this aspect of recollection is due 

to the second theme that was brought out above, which was the flight of many residents to the 

hills surrounding their villages, but it could also be a memory altered by the circumstances after 

the 1967 War.   

The flight to the caves surrounding their villages is reminiscent of the flight from their 

homes that many Palestinians made in 1948.  However, unlike in 1948, they did not flee to other 

Arab countries, which is significant and illustrative possibly of the growing resentment towards 

the greater Arab-national groups.  The memories exhibited above evaluate the decision to flee or 

return against the experiences in 1948.   

Also related to the experience of Palestinians in 1948 are those memories that are 

recorded in the final theme.  The memories of humiliation are integral to understanding why 
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Palestinian identity shifted so rapidly and so drastically away from a pan-Arab, collective 

identity, towards a more individually Palestinian identity.   

The experiences of the Arabs in America and the Palestinians within the West Bank 

illustrate the resentment and disillusionment that was felt by them towards the other Arab-

national groups.  The resulting politicization began to gain momentum before the 1967 War, and 

with the Arab defeat, both feelings of resentment and politicization gained in importance as the 

Palestinians felt the need to take control of their experiences.   
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CHAPTER 5 

CONCLUSION 

The 1967 War saw the coming together of many disparate movements and reactions to 

form a single thought:  only a movement by Palestinians could bring about Palestinian 

independence.  This independence and singularity of purpose brought with it a movement 

towards individualized action, which would culminate much later in the onset of suicide 

bombings.  It also brought the PLO into prominence as a unifying force within the Palestinian 

community.  Although independence has not been achieved, the predominance of the PLO and 

the subsequent governmental movements, such as the Palestinian Authority, are great examples 

of Palestinian self-reliance. 

Many of the outcomes of the 1967 War were continuations and intensifications of the 

problems begun after 1948, but others were clear breaks with the tradition.  Continuing from 

1948 is the siege mentality and displacement, which revealed itself again in 1967 in the desire to 

flee and the various decisions resulting from this; but there was also the opening of borders.  The 

hope and credibility that was instilled in the United Nations was lost after the failures in 

diplomatic resolution and the refugee problem after the 1967 War. Beyond this, the mistrust of 

the other Arab armies that the Palestinians felt after the defeat of 1948 was heightened and 

increased after the 1967 defeat, causing them to take control of their own destiny, as expressed in 

their commandeering of the Palestine Liberation Organization.   

 The displacement that began for some in 1948 continued again in the 1967 War.  For 

example, after the war, the Harat al-Maghariba, the Moroccan Quarter, was demolished on June 

10, 1967 by the Israelis in order to make the plaza that is now in front of the Western Wall.
386

 

This displaced approximately 1,000 people and spurred on the feeling of a siege mentality.   

Although this was a neighborhood that was mostly North African, it called into question the 

future plans of the Israelis for many Palestinians and where these demolitions would stop.   
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 Opening the borders however, allowed for many of the displaced persons from 1948 who 

fled to the West Bank to return to Gaza and the villages within Israel they left behind.  These, 

although happy homecomings for many, were stressful for both sides.  Previously when 

Palestinians in Gaza wanted to visit Palestinians in the West Bank, three countries were 

involved, Egypt, Israel and Jordan.  By capturing the West Bank, East Jerusalem, and Gaza, 

Israel dissolved the international borders, allowing many Palestinians to live for the first time in 

twenty years under the same government.  This allowed for increased movement and many 

families were actually reunited in the years immediately following the end of the 1967 War. 

Leila, an Israeli Arab, remembers the ability to once again visit relatives who had fled to 

Jordan during the 1948 War.  She explains, “Half of Abu Ghosh was over in Jordan, and 

suddenly they all came back to the village.”
387

  She goes on to say that the Israelis would not let 

many of them stay, but did allow them long visits.  But she explains, the relatives were strange to 

her.  She goes on, “I had expected I was going to feel close to them, we were always hearing 

about them.  But, they seemed like complete strangers to me.  And they had this way about them 

that made you feel…they expected things out of us…we were expected to go out and 

buy…things for them.”
388

   

 Leila’s mother, Umm Khaled recalls the droves of relatives after 1967.  She explains 

“fathat al-dunya, [the world opened].  All of a sudden, we were able to go over to the Arab side, 

and our relatives were able to come here.”
389

  She goes on, 

I swear, after the 1967 War our house was filled with guests all the time.  No matter how 

much food we cooked, it went immediately…It kept going on and on like that.  They 

were our guests and we treated them right. But to tell you the truth, there was something 

about it that I didn’t like.  We began to get the feeling that our guests, our relatives, 

wanted to squeeze out of us what they could.  We felt they were looking at us not in the 

right way, that they were thinking what belonged to us was partly theirs.  They had left in 

1948 and lost everything.  Where they went, they didn’t do so well.  Not as well as we 

did.  We still had our houses, our property and our land—some of our land.  They envied 

us.
390

 

Leila’s and Umm Khaled’s recollections occurred on different days in different places, but both 

had the same impression of their relatives who fled to Jordan.  From these recollections it seems 
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the bitterness was felt more acutely by those who fled than by those who were able to stay and 

cope with the Israeli government.   

Diplomatically the 1967 War was a multi-faceted loss for the United Nations.  There was 

a rise in the distrust of the effectiveness and the legitimacy of the United Nations by the 

Palestinians and the world.  The controversy described in the introduction surrounding the role of 

the United Nations in causing the 1967 War; the pull-out of UNEF forces and whether this 

occurred in a timely fashion or not, combined with the ambiguities of Resolution 242 and 

decreased the credibility of the body as a whole.   

Resolution 242 was adopted on November 22, 1967 after much debate, which led to the 

difficulty in enforcing the resolution and a lack of firm deadlines.
391

 What little credibility and 

hope for peace there was in the United Nations was lost after 1967 and the ambiguity in the 

Security Council Resolution 242. It called for a withdrawal of Israeli forces from Gaza and the 

West Bank, and acknowledgment of peace within the borders of each country involved.
392

  The 

most common problems encountered when dealing with this, the basis of most subsequent peace 

negotiations, is expressed by Mohamed H. El-Zayyat, the official Cairo spokesperson during the 

adoption of Resolution 242.  He points to the problem of ambiguity about the date of 

withdrawal
393

 and refugee status.
394

  Lord Caradon, British representative to the United Nations 

during the debates, explains the problems of Resolution 242 in relation to the language 

describing withdrawal and the fact that the status of Jerusalem is not mentioned.
395

 These 

ambiguities are the main reason that this resolution failed to produce a lasting peace, and caused 
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many Palestinians to feel overlooked by the international community and to feel that the United 

Nations was not an effective governing body.  

As stated in the introduction, Palestinian identity is a twentieth-century construct.  This 

identity grew out of the imperialist system as a way for these particular Arabs to connect 

themselves with their land and what they perceived to be their unique history and culture. By 

taking control of the PLO, the Palestinians symbolically took control of their destiny, identity 

and national aspirations.  However, with this grasping of identity and nationalism, the 1967 War 

gave rise to a more radical and Palestinian-run Palestine Liberation Organization. Before the 

1967 War, the guerilla raids of Fatah did not enjoy mass Palestinian support.  Fatah was seen by 

the Palestinian population and by the other Arabs as being a rogue group, which the Arabs 

sought to control by means of the Palestine Liberation Organization.  After the 1967 War, Fatah 

and the PLO merged into a true liberation movement.  They intended to liberate the Palestinians 

from all forms of outside control and imperialism as disillusionment and resentment towards the 

Arab governments increased.  This led to the individualizing of violence, and the belief of an 

individual making a change.  Perhaps the most terrifying manifestation of this individualization 

is the suicide violence which has characterized the conflict in the late twentieth and the early 

twenty-first centuries.  The 1967 War was a nexus of experience and ultimately gave rise to an 

independent Palestinian nationalist movement.   

 It is important, as Ernest Dawn reminds his readers to remember, “it’s a mistake to think 

that all the bad parts of the situation today came from the Six-Day War.  I think, perhaps it may 

be better to say that the war created the situation, a chance to improve the situation, but that 

chance has been lost through subsequent actions by governments.”
396

  Through all the negative 

impacts of the 1967 War there remains hope.  There is hope by so many that this will change and 

peace will be attained, however it will only be attained if understanding can be fostered.  Despite 

the disillusionment, angst and anger, many Palestinians remain hopeful that they will return 

someday to their homes.  It is this hope that continues throughout the period, despite the anger, 

shame and resentment.  Um Sa’ad recalls her husband’s hope that he would return to Palestine.  

When asked when they would return he would reply, “‘Oh, I think in not more than fifteen days 

we will be back in Jerusalem.’ He always had the hope that we would go back after a short 
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period of time.  We lived all our lives thinking that, ‘this time in coming.’ But when is it 

coming? We don’t [sic] know.  Or we said, ‘If we are not going there, our children may go 

there.’ I don’t know. We are waiting to see.”
397

   

The at times uninformed Western diplomacy that led to the creation of Israel continued 

and acted as a catalyst for the crystallization of Palestinian nationalism.  By giving the 

Palestinians something to work against, it facilitated their unification, which although it did not 

happen right away, began in earnest the process of identity discovery.  The 1948 War contributed 

to the formation of Palestinian nationalism in that it created a siege mentality and a refugee 

problem, giving fuel to the fire of pan-Arab nationalism and giving the Palestinians something to 

work against.  Perhaps of more importance were the shifts in social consciousness.  These social 

outcomes stuck both in the minds of those who were displaced as well as in the minds of those 

who stayed in their homes.  For those who remained their main feelings were relief and guilt, 

whereas for those who left, voluntarily or otherwise, there were left with feelings of remorse, 

rage and revenge.   

The bitterness for many was received as a call for action, leading to the increased 

politicization discussed in the previous chapter.  Lawahez Burgal, remembers, “Between the ages 

of seven and eleven, I started to hear on the radio about the fedayin, the commandos, Palestinian 

organizations.”
398

  As a legacy for both 1948 and 1967, she recalls taking part in demonstrations 

because “something had happened to me as a person and to my family.”
399

  In one 

demonstration, she was captured and put into prison “not because I was Lawahez and my father’s 

[sic] name was Abed, but because I was a Palestinian.”
400

  This continuity of the siege mentality, 

and the impact it had on memory is an important legacy of this chapter of the Arab-Israeli 

conflict and partially resulted in the crystallization of Palestinian nationalism.  

For much of the 1950s both sides sought to rebuild themselves and their lives.  For some 

Palestinians, this meant organizing resistance movements such as Fatah, or by placing their trust 

in other Arab states and ideologies, such as Egypt, Syria, Jordan and/or pan-Arabism.  These two 

tactics were diametrically opposed, as one relied on Palestinian identity and the other on a 
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greater Arab affiliation.  With the defeat of 1967, pan-Arabism was defeated as the Arabs were 

defeated for the third time in nineteen years.  Many Palestinians after this war felt deceived and 

let down by the greater Arab governments. 

Under this current situation, understanding is not being fostered, not by outside 

governments, nor by those within the conflict (namely the Israeli government and the Palestinian 

Authority). It is through these two situations that peace will come, and it is understanding and 

communication that the Palestinians and Israelis need to attempt to remedy the present situation.  

 

 99



 

 

APPENDIX A 

 

Biographical Information of Those Interviewed 
 

Interviewed by Author:  

 

Ahmed Mubarak was born on August 12, 1957 in the village of Hizma, five miles northeast of 

Jerusalem.  He now lives in the Orlando Florida area. 

 

Khaled Diab was born in Galilee on May 20, 1927.  He is a retired engineer from Marta-

Marietta, who lives in Orlando, Florida.   

 

Muhammad Lutfi was in his early teens during the 1967 War and lived in East Jerusalem.  He 

is now a successful businessman in Orlando, Florida.  

 

Riad Mansour was born in 1947 in coastal Israel.  He is a Palestinian whose family was 

displaced in the 1948 War.  He now lives in Orlando, Florida with his family. 

 

Sami Qubty was born in 1947 in Nazareth and is now a businessman in Orlando, Florida. 

 

Interviewed by Others: 

 

Staughton Lynd, Sam Bahour, and Alice Lynd, eds., Home Land: Oral Histories of Palestine  

 and Palestinians, (New York: Olive Branch Press, 1994), 12-15. 

 

Abu Sam is a man in his fifties who now lives in the United States.  We interviewed him in 

English in April 1991 and January 1992.  

 

Ahmed Ayesh Khalil is an elderly man.  He spoke to us in Arabic at his home in Ramallah, 

West Bank, in August 1992. 

 

Amal Younis was a young woman in the 1960s.  She lives in the United States with her husband 

and children.  We interviewed her in Arabic in her home together with other members of her 

family in January 1992.  

 

Husam Rafeedie lives in the United States with his wife, Salwa, and four children.  We 

interviewed Husam and Salwa in May 1991 in their home with their children eagerly listening, 

and again in April 1992 when Zahwa Rafeedie was visiting.  Husam and Salwa spoke to us in 

English.  

 

Lawahez Burgal is the mother of three young children.  We interviewed her in English at the 

home of her parents in East Jerusalem in August 1992.  
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Maha Nasser lives in El Bireh, West Bank, with her husband and young children.  This 

interview took place in her home in English in August 1992.  

 

Riyad Malki teaches civil engineering at Birzeit University and lives in El Bireh, West Bank.  

He spoke to us in English in August 1991.  

 

Salah Ta’amari was a young man at the time of the Six Day War in 1967.  We interviewed him 

in English in July 1991 at a time when he was directing a summer campm for Arab-American 

children in Ohio, and in April 1992 at the home of a friend in Washington, D.C. 

 

Salwa Rafeedie, from Birzeit, West Bank is Husam’s wife.  

 

Sarona is a woman in her twenties, now living in the United States with her husband and child.  

Although we spoke with her more than once, the material in this account was taken principally 

from an interview in Arabic in January 1992.  

 

Um Khalil was close to seventy years old when we interviewed her at her home in El Bireh, 

West Bank, in August 1992.  

 

Um Ossama lives with her husband and daughter in Ein El Hisweh refugee camp in southern 

Lebanon.  She was interviewed in Arabic with her sons, Ali and Mazin, in June 1992 when she  

came to the United States to visit.  

 

Um Sa’ad was living in the United States when we interviewed her in 1991.  She spoke to us in 

the presence of her mother and daughter.    
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APPENDIX B 

Population of Palestine, 1922-1942a,b 

 

 

Moslems Jews Christians Others 
Year Total 

(No.) (%) (No.) (%) (No.) (%) (No.) (%) 

1922 

Census 
752,048 589,177 78.34 83,790 11.14 71,464 9.50 7,617 1.01 

1931 

Census 
1,033,314 759,700 73.52 174,606 16.90 88,907 8.60 10,101 0.98 

1931
c

1,036,339 761,922 73.52 175,138 16.90 89,134 8 60 10,145 0.98 

1932 1,073,827 778,803 72.52 192,137 17.90 92,520 8.61 10,367 0.97 

1933 1,140,941 798,506 69.99 234,967 20.59 96,791 8.48 10,677 0.94 

1934 1,210,554 814,379 67.27 282,975 23.38 102,407 8.46 10,793 0.89 

1935 1,308,112 836,688 63.96 355,157 27.15 105,236 8.04 11,031 0.85 

1936 1,366,692 862,730 63.13 384,078 28.10 108,506 7.94 11,378 0.83 

1937 1,401,794 883,446 63.02 395,836 28.24 110,869 7.91 11,643 0.83 

1938 1,435,285 900,250 62.72 411,222 28.65 111,974 7.80 11,839 0.83 

1939 1,501,698 927,133 61.74 445,457 29.66 116,958 7.79 12,150 0.81 

1940 1,544,530 947,846 61.37 463,535 30.01 120,587 7.81 12,562 0.81 

1941 1,585,500 973,104 61.38 474,102 29.90 125,413 7.91 12,881 0.81 

1942 1,620,005 995,292 61.44 484,408 29.90 127,184 7.85 13,121 0.81 

Source: Esco Foundation (1947).  

a. Exclusive of members of His Majesty's Forces (Great Britain).  

b. Adapted from table, "Estimated Population of Palestine," Statistical Abstract of Palestine 

1943, p. 2.  

c. The figures for 1931 and following years are as of 31 December of each year. 

Source: Aaron T. Wolf, Hydropolitics along the Jordan River, Chapter 2, “1923-1948: 

Nationalism, immigration, and "economic absorptive capacity"” (Japan: United Nations 

University Press, 1995), http://www.unu.edu/unupress/unupbooks/80859e/80859E05.htm,  
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APPENDIX C 

 

MAP 1 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Source: Martin Gilbert, The Routledge Atlas of the Arab-Israeli Conflict, 7
th

 ed. (London: 

Routledge, 2002), 36. 
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MAP 2 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Source: Martin Gilbert, The Routledge Atlas of the Arab-Israeli Conflict, 7
th

 ed. (London: 

Routledge, 2002), 46. 
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MAP 3 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Source: Martin Gilbert, The Routledge Atlas of the Arab-Israeli Conflict, 7
th

 ed. (London: 

Routledge, 2002), 47. 
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MAP 4 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Source: Martin Gilbert, The Routledge Atlas of the Arab-Israeli Conflict, 7
th

 ed. (London: 

Routledge, 2002), 68. 
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APPENDIX D 

 

ORAL INFORMANT RELEASE FORM 

 

Release 
Transcript and Audio Recording 

 

I, _____________, agree that the following restrictions apply to the use of this transcript: 

 

It may be used by Victoria Penziner for academic purposes, such as research papers, 

thesis and dissertation, and only if cited or quoted with proper attribution. 

 

All other researchers who want to use this transcript need express permission from the 

subject. 

 

Further, after a period of ten years, I ___ agree, ____do not agree, to allow for this transcript and 

recording to be put in a collection of oral histories for archival purposes, for use by qualified 

scholars.  

 

(Signed)______________________ 

 

  

  I also _____allow, ______ do not allow reproduction of the transcript and tape after the 

aforementioned period of ten years, by scholars other than Victoria Penziner. 

 

I understand that I retain permission to reproduce, publish, broadcast, transmit, perform or adapt 

this transcript and audio recording of my voice for my own purposes. 

 

 

(Signed)________________________ 

 (Interviewee or their representative) 

 

(Date)__________________________ 

 

The above terms are understood and agreed to by Victoria Penziner. 

 

(Signed) _______________________ 

  

(Date)_________________________ 
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APPENDIX E 

 

HUMAN SUBJECTS COMMITTEE APPROVAL LETTER 
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